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Editorial Chips
UTCH immigrants have recently settled in ual churches. It is sighed by two ministers, two
France in the neighborhood of Sens. Being elders, and the two professors H. Hoekserha and G.
of Reformed persuasion and determined to Ophoff. It sharply repudiates the "conditional"
give their children an education in a Chris- emphasis which has recently been championed by
tian day school, they have bought an historic castle some leaders in that communion. . . . Anyone interand installed the Theodore Beza school. As many of ested in an effective and practical application of
our readers know, Theodore Beza was a French- Christian principles to the current labor problems
Swiss Reformer, Calvin's right hand and successor ought to subscribe to The Christian Labor Herald
in Geneva, and the first President (Rector) of the (1049 Grandville Ave., Grand Rapids 9, Mich. $1.50
College de Calvin founded by Calvin himself. . . . per year). Vigorous articles and informative reports
All who are interested to know the Christian Re- of progress in the field grace its pages. The Chrisformed Church will be interested to read a work by tian Labor Association represents a concrete and
that title written by Dr. John H. Kromminga. Its realistic attack upon the problems which the Chrissub-title is: A Study in Orthodoxy. A new edition tian faces in the realm of industry . . . . Reports
·is forthcoming. The book will soon be reviewed on have reached us of the death of Professor V. Hepp
our pages. . . . In a recent article in The Christian of the Free University of Amsterdam, whose health
Century Andrew Banning, a graduate of Calvin had been precarious for some time and who planned
Seminary and at present Professor of Theology at to retire on October 1, 1950. Dr. Hepp occupied the
Bangor, Maine, writes: "A theology which is to be chair in which Abraham Kuyper and Herman
truly Christian must therefore have this as its point Bavinck were his predecessors. His successor, Dr.
of departure: the living, redeeming God who has R. Schippers, had recently been appointed, at least
entered more fully and abidingly into the human to succeed him in teaching Theological Encycloscene and who fulfills the work begun through the pedia and Ethics . . . . Dr. Machen's well-known
living Christ and the Holy Spirit. This is funda- Christianity and Liberalism has just been translated
mentally a different approach from that of the and published in the Chinese language. This was
theologies which begin with an analysis of the accomplished under the auspices of a group known
human situation or of human reason." ... Once in a as The Reformation Translation Fellowship at Hong
great while the FORUM office receives a reprimand Kong. The translator is the Rev. Samuel E. Boyle,
for continuing to send our magazine to some reader a Chinese missionary of the Reformed Presbyterian
whom we have kept on our mailing list in the hope Church, who was aided by two Chinese scholars.
that a past due remittance will be forthcoming. The Rev. Johannes G. Vos of Clay Center, Kansas
More often we receive in similar cases a note like (Route No. 1), who there holds a Reformed Presbythe following: "I have been reading THE CALVIN terian charge, is American representative of the
FORUM faithfully and with continued interest and Reformation Translation Fellowship . . . . Have you
pleasure. Therefore, so soon as I am able, I plan to read Collectivism Challenges Christianity by Verne
send in another two dollars for 1950, and then two Paul Kaub? Eerdmans Book Store (234 Pearl
more for 1951, because I do not want to lose a single Street, S.E., Grand Rapids) still has about 15 copies
issue. I especially enjoy the book reviews, but like of this work on hand at the price of Two Dollars.
'most anything in it. I wish to give sincere thanks ... The Southern Presbyterian Journal (Rev.
to whoever kept my name on your list after it Henry B. Dendy, Editor, Weaverville, N. C.)
strictly speaking was no longer entitled to stay announces that it will henceforth be published as
there." ... The recent Synod of the Protestant Re- a weekly instead of a monthly. This is the voice of
formed Churches has adopted "A Brief Declaration the loyal Calvinistic group in the Southern Presbyof Principles" embodying their denial of Common terian Church. . . . There seems to have sprung
Grace and their insistence upon the unconditional ·up a misunderstanding in the minds of some people
nature of the covenant and the covenant blessings. · that there is an official connection of some kind beThis is the first time in the 25 years of the existence tween the National Association of Evangelicals and
of this denomination that they have drafted a formal the recently organized society of orthodox biblical
statement of distinctive beliefs on the score of which and theological scholars known as the Evangelical
they differ from other Reformed Churches. The Theological Society. There is no such connection.
statement appeared in The Standard Bearer of July The Evangelical Theological Society contains mem1, 1950, and is submitted for approval to the individ- bers who are personally or institutionally interested
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in the International Council of Christian Churches
and others who are interested in the N.A.E., and
again others who have no interest in either. However, the American Theological Society has no
connection of any kind with either of these competing organizations. It is a scholarly society with
an aim of its own, entirely independent. Its second
annual meeting is scheduled for the last week of
December in Shelton College, New York City. . . .
In a recent article on "Religious Liberty in Russia"
(The Christian Century, Sept. 6, 1950) the author
writes: "Ten years have passed and the answer is
clear: the men of the Kremlin are as anti-religious
as ever, and the 'liberal' policy is only a different
and perhaps more effective attack against virile
religion." ... On November 1 Pope Pius XII will
proclaim as a dogma of the Roman Catholic Church
the so-called Assumption of the Virgin Mary, heretofore only held as a pious belief. This bit of superstition, which holds that the body of the Virgin
Mary was carried to heaven without decomposition
and there reunited with her soul, and which will
after November 1 be an "infallible dogma" of the
Roman Church which no Roman Catholic dare doubt
or reject, is carrying the glorification of the Virgin
Mary a step farther than the dogma of the Immaculate Conception (Pope Pius IX, 1854), which holds
that Mary, though not virgin-born, was preserved
exempt from all stain of original sin. . . . Almost
two thousand Hollanders in a period of ten days
volunteered to join the UN forces in Korea. Most
of them are veterans of the Indonesian campaigns
and many of them were trained in the United States
after the end of World War II in Europe . . . . Have
you seen Wilhelm Pauck's book The Heritage of the
Reformation? (Beacon Press, Boston, 1950.) You
ought to read Chapter 18, "A Defense of Liberalism." It proves to anyone who still needs that
evidence that the adherent of Barthianism will have

nothing of orthodox Reformed Theology. The
chapter is a reply to the address of the undersigned
delivered at the University of Chicago under the
title, "Calvinism in American Theology Today." Says
Professor Pauck: "But this propagandistic name
[Neo-orthodox, used for the Barthians] should give
no comfort to the orthodox party men. As a matter
of fact, it does not, for as Professor Bouma's attitude
and Professor Van Til's book The New Modernism
show, they are quick to dissociate themselves each
from such extreme neo-orthodox theologians as
Barth and Brunner." Exactly, Dr. Pauck! We are
glad you made that point. If you would read more
carefully, perhaps you could also understand that
neither Dr. Van Til nor the undersigned have ever
contended what you ascribe to them, viz., "that the
liberal's rediscovery of biblical religion and of the
doctrines of grace, sin, and eschatology marks the
beginning of a turning-back to the 'historic faith'!"
We are not so sanguine in our hopes, but we do see
in it an admission on the part of the liberals-in
fact, a damaging admission, in which the orthodox
Reformed theologians alone can take comfort. . . .
In this connection one should not fail to note the
three articles of Charles Clayton Morrison in The
Christian Century (June 7, 14, 21) entitled, "The
Liberalism of N eo-Orthodoxy." And our readers
may like to scan again the "Open Letter" which Dr.
Van Til sent to the editor of Time on the occasion
of the latter magazine's article reporting on the
present writer's address under the title, "Calvinist
Comeback?" (See "Open Letter" in Spring Issue,
1947, of Christian Opinion. Also: "We Are Not
Ashamed of Calvinism!" in The Presbyterian
Guardian of September 10, 1947.) That Professor
Pauck considers the issue of real importance shows
his inclusion of his 1947 reply to our address in this
1950 volume, The Heritage of the Reformation . ..
C. B.

LIFT YOUR PORTALS
Come, autumn, spill your golden beauty now,
You hold the bronze and crimson, flung thick against
blue skies
With silver webs of wonder, where shadows venture
through,
What spell you weave, enchanting, each breath i.n
fragrance vies.
Come, autumn, lift your gypsied portals now,
You hold the scarlet sumac, the purple aster too;
While o'er the silent meadow your frost rimed snare
is laid,
I thank my God for autwnn, to him all praise is due.
Grand Rapids
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Training Ambassadors*
Henry Schultze
President, Calvin College

HE comments which I desire to make on this
occasion are suggested by the Pauline
declaration, "Now then we are ambassadors
for Christ ... " (II Cor. 5:20). I shall try
to make my remarks of such a character that they
will serve as an inspirational starting point for both
the professors and students as we enter upon a new
academic year. The word ambassador used by St.
Paul, literally translated, means elder. It usually
indicated older people who were regarded as
superior because of richer and more varied experiences. And experience usually proves to be an apt
teacher. Even students have learned by experience
that one cannot earn college credits without working for them. However, it frequently occurs that
the grades at the end of the semester force upon us
the conclusion that even experience at times fails
to teach. But I am sure that I shall not be gainsaid
when I declare that experience is a master teacher
even though its processes are at times exceedingly
slow.
However, Paul does not use the word in the sense
of an experienced elder but rather to indicate the
office of an imperial legate. It was an office of great
dignity and responsibility. To be an ambassador
for Christ is to occupy a position greater than which
there is none conceivable. Such individuals are the
representatives of the greatest possible potentate.
He is the King of Kings whose are the kingdoms
of the world with all their inhabitants and riches.
That is no mean position; from the point of view of
honor and responsibility it is incomparable. I care
not what a student's lesser objectives may be. They
may be in the area of education, medicine, business,
engineering, and so on. Yet all these are subordinate
to this greater objective of being trained for ambassadorship. Let that goal be ever before you and
you will continue to be stirred to put forth your best
efforts in the work to which you will be assigned
as you pursue your educational program.

Educands Are Members
Of The Kingdom
With whom do the faculty as educators and you
as educands have to deal as objects of your educational efforts?
First of all, they will have to be members of that
Kingdom which they are expected to represent as
ambassadors. Right at this point there is a wide
* Address delivered at the Convocation of Calvin College on

September 12, 1950.
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difference of opm10n even among Christian educators. There are ·christian educational leaders who
stress the function of Christian education as being
one by which individuals must be brought to Christ.
Obviously, the fundamental assumption is that
the educands are not members of the Kingdom and,
consequently, it is the business of Christian educators to guide them into the Kingdom. Now, I do
not doubt but what a Christian institution brings
individuals to Christ. We have evidence that that
has occurred repeatedly at Calvin. But that, I think,
is incidental to Calvin's chief function, which is to
lead Christians to maturity. It is our business,
among other things, to build the members of Christ
up in the faith. We shall, therefore, assume that
you are members of the Kingdom of which you are
to serve as ambassadors. We trust that you will also
think and live in a practical way under the same
assumption. We do not want to, nor can we, train
an individual for Christ's ambassadorship who is
not a member of his Kingdom. That would be like
training a Russian to become an American ambassador. That would be dishonesty, and an individual by that very token would be disqualified for
an ambassadorship.

Characteristics of
Prospective Ambassadors
You are being trained for this high office, not only
as members of the Kingdom of Christ, but also as
individuals who have high personal qualifications.
Those of you who have been breathing the atmosphere of Christianity may be blessed with the conception of the utter unworthiness of man. That,
however, is only a single aspect of the human species
which becomes prominent when he is placed alongside of God and measured by di vine moral and
spiritual standards, and it is well that you are aware
of this quality because the King, whose ambassadors
you are, is very meek and lowly, and the most
effective ambassadors do reflect their Sovereign. It
is a quality that can be developed by training. It
may be part of the college business to train the
students in this virtue in preparing them for ambassadorship. At any rate, there have been evidences
that we have not altogether failed. Freshmen are
frequently the ones who are filled with the conviction that what they do not know can, without
serious loss, be ignored. Seniors, on the other hand,
often feel that professors make it their business to
find out how little a student actually knows. Usual87

ly the Seniors and their professors alike are impressed, at the end of their training efforts, with
the fact that students have learned so little and
that their teaching efforts have failed so miserably.
That is a wholesome development. No man who is
hampered by conceit is fit for Christ's ambassadorship.
However, there is another angle to the characteristics of the candidate for ambassadorship. He must
also have the more positive qualities of his King.
He is an image-bearer of God. By training he must
seek to approximate that image as found in Christ.
That constitutes the thrust of the divine injunction,
to be conformed to the image of Christ. It means
that he occupies a mediatorial position between
heaven and earth. He has the order from God to
have dominion over the world of His creation. He
serves as vice-regent. It is his obligation to see to
it that all the world glorifies God through him.
Such divine glorification comes to full expression
only in man. The heavens declare the glory of
God, it is true, but the expression of it must come
from Him who has dominion over the heavens.
Jesus, our King, was perfectly adapted to that
function. The storms upon the sea, the grains in the
field, and men in every walk of life specifically
bring glory to God, channeled through Christ.
Aptitude in this particular area will be greatly
enhanced by an education that seeks to find divine
revelation in every field of human interest, whether
that be in the humanities or in the sciences, and
the value of this sort of training for ambassadorship
will become more apparent as we proceed. This kind
of ability assumes a mind that can follow the line
of divine thinking as it is revealed in the realm of
special and general re vela ti on. A mind that is
capable in an appreciable sense of reading divine
thoughts is, of course, indispensable for the kind
of training required for Christ's ambassadorship.
The realization that all this is involved in an
educational program such as we offer should move
us to prayerful industry and cautious training and
the application of invariable standards of evaluation.
Your mind represents one of the most delicate
organs ever to leave the fingers of God. Don't fail to
use it. It will corrode if you do. It is very sensitive
to abuse. Be sure that it is not subject to the
abrasive action of ungodly ideas. Let it work ceaselessly with the consistent thought trends of the
Scriptures in its critical judgment of ideas and facts
to which it will be exposed. Let us, therefore,
develop a wholesome respect for the ambassadors
in training. Let students and professors alike refuse
to tolerate any indolence or any intrusions that may
interfere with their educational program. Let me,
in passing, state that there are certain rules of the
institution governing student activities, habits, and
conduct in general that are calculated to help this
training program along. It is not optional with
the student whether he wants to observe these rules,
38

nor is the institution obligated to issue a warning to
the transgressor before the axe falls. Get acquainted
with our regulations. The disciplinary value of
institutional rules is of immeasurable value to the
training in ambassadorship.

An Age of
Juvenility
In the training of ambassadors for Christ it is
well to bear in mind the kind of world in which
these ambassadors are going to function. I am
interested in this world from the educator's point
of view. The first striking characteristic may be
called its juvenility or its immaturity. A few years
ago men labeled their age as the Age of Youth.
Today they are shifting the age characterization a
bit and are calling it the Age of the Teen-agers. It
may not be incidental at all that, with the spirit of
adolescence which prevails, the age of greatest
criminality coincides. However, it cannot be doubted
but that the teen-age characteristics are he.re. In a
book entitled, "The Crisis in Education," Dr. B. I.
Bell has an interesting chapter in which he describes
this era as one of continued adolescence. He, in full
agreement, quotes Mr. A. J. Nock, who declares that
the most acute observers of the cultural pattern of
any age have not been the social scientists, the educators, the clergymen, the jurists, or the philosophers, but rather the humorists or the cartoonists.
He feels that Clifford Goldsmith, who is the author
of the popular radio script called "The Aldrich
Family," is giving us an uncomfortably accurate
picture of the kind of world in which we are living.
"Henry is undisciplined, self-assertive and bewildered by life. He is ·the victim of a high school
which underestimates him. He has acquired no
facility for arriving at judgments, social or artistic,
and he is, apparently, without religion of any kind.
His time is spent chiefly in futile, pathetic, and undeniably laughable misadventures in the art of
living. He is the creature of circumstance, and
moved about like a pawn by crowd opinion; his
chief endeavor is to find out what are the mores
and then to obey them: he is afraid, above allthings,
to think for himself, to go against convention or in
any way to criticize it." (p. 13)
Papa and Mama Aldrich fare no better at the
hands of Goldsmith. They are presented as middleaged adolescents who refuse to grow up. That,
after all, I think, is a fairly accurate picture of the
world in which you as ambassadors will have to
serve. Politically, Americans have become easy
dupes to any plausible demigod who has a good
voice, a catchy slogan, and a hillbilly band. Huey
Long is a typical representation of the kind of
fellow who could sweep an American state, or even
the nation, if time would permit. We are right now
failing the nations of the world which have been
THE CALVIN FORUM
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looking to us for leadership, and we are failing because the Aldriches represent the rank and file of
the American people.

Ambassadors in a
World of Confusion
Religiously, the picture is no more hopeful. Men
are not governed by fundamental convictions. They
follow the crowds. They believe, in true democratic
fashion, that the majority must be right. Crowds
are infectious. Where the crowds go, ·the rest will
follow. The crowd-getter is by that very token the
dispenser of the truth. Christ may have depended
upon reasoning, testimony, and miracles to impress
the multitudes of his authority, but in this age the
preacher need only point to a well-filled auditorium.
That seems to be proof sufficient. I do not wish to
cast any reflection upon sincere ministers who have
a large following. There are undoubtedly many exceptions. But I am interested in picturing the average American standard of judgment in these matters.
We do not really know that God exists and much
less do we know him. Some of us have gotten so
low down that we think we do God a favor by
declaring that a few scientists still believe in hi~.
Recently I read in Reader's Digest an article which
contained seven reasons why scientists believe in
God. But I think there would be little difficulty in
showing that for every believing scientist there are
dozens who would deny his existence or express
skepticism on this matter. Alongside this there are
so-called Christians who are practical atheists. They
let the knowledge of God make no difference in their
thinking, speaking, and acting. There is simply no
universal agreement in America on this fundamental problem. Any one may pass on to any other field
of American interest and find the same lack of solid
principles in control. We have but a smattering of
knowledge and an incoherent mass of material and
usually that mass is none too large. Consequently,
this country of ours is characterized by the lack of
fundamental thinking-and fundamental thinking
is an indispensable requirement for Christ's ambassadors in the Babel of Confusion.

Reconciliation Essential In
Ambassadorial Work
The character of the work of the envoy of Christ
is to preach the gospel of reconciliation and to appropriate every other possible means to promote it.
This is not far from the function .of our foreign
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diplomats. As I have already suggested, there is a
"cold war," and sometimes it flares up into a "hot
war." Sin has made the world a warring mass.
Everything appears to be out of joint. This is due
to the fact that the world is not properly adjusted
to God. In the context in which Paul speaks of
being an ambassador of Christ, he assumes that the
chief task is that of reconciliation. He does not
limit the idea of reconciliation to that of winning
souls for God .. That is, of course, the emphasis of
the work of the ordained minister. He does not
necessarily mean that the laymen are excluded from
this obligation. He regards Christians as possessing
the office of a prophet and, consequently, they can
serve as ambassadors of reconciliation in the narrow
sense of the term. However, in the context in which
Paul speaks of the ambassadors he has in mind
reconciliation in the broadest sense of the term. God
has been reconciled to the world, and he is now
reconciling all things unto himself (Col. 1: 20), and
all things certainly includes thoughts. Perhaps he
is thinking of thoughts primarily. Indeed, in verse
21 the apostle declares that the readers are "alienated and enemies in your mind." Mental attitudes
are basic. That accounts for the educational emphasis in Paul's preaching and teaching.
If this connection is valid, the close relationship
between an education and the work of an ambassador is obvious. Calvin, therefore, is interested in
teaching you to become effective ambassadors, effective directors of thinking so that all things, in
whatever realm of human interest, may be readjusted and reconciled to God. The world into
which you will be sent as ambassadors needs straight
thinking. This involves the proper relating of all
things to God. It calls for thinking as governed
by the standards of God as given. He knows and
can tolerate no error. He seeks perfection in every
relationship. This ambassadorial program to which
you will be subject will prepare you to promote,
under the Spirit's guidance, the desired reconciliation. You will do it by your declarations, your
habits, and by your methods of working. You must
let the world see that there is sense in what appears
to be a crazy-quilt, that there is a divine hand shaping the destinies of man and of nations and that all
things are from, through, and unto God. If Calvin
can, in however small measure, contribute to the
effectiveness of this sort of ambassadorship for
Christ to which God calls his children, we shall be
grateful indeed. We speak your fullest cooperation
in achieving this glorious objective. ·

39

Escapism and Realism in Christian Art
W. Stanford Reid
Assistant Professor
McGill University
Montreal

URING the summer of 1949 the writer had
the privilege of spending some three
months on the other side of the Atlantic.
Whenever he visited a city one of his first
objects of pilgrimage was the local art gallery, and
also the most important churches. Having followed
this program in London, Paris, Chartres, Rouen,
Lille, Brussels and other places, he gradually came
to realize that there were two different types of
art which elicited from him two different reactions.
After seeing some twenty-five examples of The
Rape of the Sabines and about one hundred and
twenty-five examples of the Adoration of the Magi,
it was a relief to come upon the homey illustrations
of Dutch life in Hals, Steen, Rembrandt; and to
see the beautiful English countryside in Gainsborough and Constable. The same was true of places
and churches. After spending hours surveying the
gilt and "ginger-bread" of Versailles and the overpowering ornamentation of French cathedrals, it
was a relief to visit some of the simple Protestant
churches. What was the reason for this difference?
It would seem to have come from the fundamental
difference between Protestantism and Romanism.
When we analyse art into different types, we find
t.hat there arefundamentally three. There is tli~
artprOc:IliCedby Humanism, by Roman Catholicism
and by ProtestantisIT) ... Putting the whole matter
briefly in a rough generalization, Humanistic art
would seem to be art which ~oncentrates upon a.e:
pearances. Eric Newton points out that in Q-1:~
art, man and god are really the same. The only
Cillierence between them ts not -m tfieir functions,
but in their outward form. 1 We might apply this
ideatoall Jiumanistic art, for the humanist is
interested only in appearances. There is no significance beyond man. Jieformed art, on the other hand,
is interested in man and man's environment be£~.e Eoth part of God's creative_,__~oVI
.d~m.iaL ancL..r.edemE!_ive purpose. Roman Catholic
art comes in ~entnesetwo' viewS,-attern:pifrfu
to compromise, holding to a
ristian and a1soto

a_~v1ew.
Roman

Catholic Art
Some may object to this characterization of
Roman Catholic art by pointing to the cathedrals,
the images which we see in them, and the works 'of
v E. Newton, Eurovenn Pninting nnd Sculvtm·e (Penguin,
1945)' p. 59.
40

such men as Giotto, Fra Angelica, Fra Lippo Lippi,
da Vinci, Rapael and Michael Angelo. But is it
not true that these very examples which we have
cited found their origins in a mixture of Greek and
Roman artistic revivalism with what might well be
termed, decadent Christianity? Medieval architecture and sculpture, particularly in the early
Romanesque period, were very strongly influenced
by classical examples. While the Gothic style
involved a considerable change from the Romanesque, its ancestry was still classical. At the. time
of the Renaissance men went back to the original
motif, from which Medieval art had originally come.
The Greek or Reiman model was sovereign. This
was adopted by the Roman Church for its own
purposes, with the result that in the sixteenth and
seventeenth centuries it produced the ornate Baroque
art. By means of this, it was hoped, men would be
brought to the Church through the impression given
of its power and majesty. Men of undoubted genius
produced great works of art, but they were still of
the Humanistic-Romanist type.' The end of the
development came, however, when genius was
crowded out by propaganda in the so-caHed "Jesuit
art."
This mixture of the two traditions has resulted
in non-realistic artistic forms. For one thing, it has
inherited the classical tendency towards mythology
and abstract humanity. Even the beautiful sculptures of the Louvre, such as the Winged Victory or
the Venus de Milo, have no true realism. One may
see them in different lights and at different angles
which causes one to gasp at the beauty of their
forms. But when we have said that, we have said
all. It is but a dead beauty, for it has no context,
or if it has, its context is unreal. Whether one studies
Medieval cathedrals or the paintings of the High
Renaissance, much the same impression is gained.
True, both in sculptures and in painting, as well as
in the construction of the cathedrals, a Christian
motif would seem to be obvious. In fact Biblical
scenes of ten become the setting for the work of art.
But when one examines them carefully, there js
a lack of realism. They do not make any contact
with life. One feels that either the scenes are
excuses for the figures, or that they are for the
purpose of taking us out of life. They do not face
one with reality, but instead take one from it.
There are, of course, exceptions to this generalization. Unless a painter becomes a Picasso or a Dali,
he could hardly paint an unrealistic portrait. For
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this reason there is realism in the portraits which
were painted by such men as the Bellinis, Titian,
Tintoretto, Velasquez, Rubens, and Van Dyck. Yet
so frequently, particularly in the Venetian school,
even the portraits tend to become studies without
context. In the case of the Spanish and Flemish
schools the possibility of Dutch Protestant art having an influence, would seem to reduce the I'i.kelihood of their being entirely spontaneous in thei
realism. Thus it would look as though reality for
the Roma11'Ca.Jp9Jic::~~-ti§_rv\TasactuallYTm1mp6ftan t.
He was iiiferested in the liU.mai1-figiire-w1iether-1t
be a Greek god or a Christian saint, but to bring
·man face to face with both the evil and the good
in life was not his intention.

Calvinistic
Art

tian, which no man has seen. It is the basic difference between realism and un-realism.

Theological
Rationale
··What is the explanation of this difference? It
would seem to- lie primarily in th~aream presupposition, that is the basic theology of the two
traditions. TI!~ conflict b_etween ~alvation by works
and salvation by grace, between Pelagius and
ugustine, -between Saooleto and Calvin is the exlanation. It is all bound up with the question of
man's relationship to God. Can man save himself
apart from God,' or is he dependent even for his
aith upon God? This in turn brings us back to a
question even more fundamental: is God truly the
Lord, or is man independent of J,Iim except in
ertain areas of thought?
'
~-Q1TIE1L~_i:l1llilli£iW when dealing with this problem, commences by denying the Q?_mpleteness of the
,£~~~~in..Man ~as founded, not killed b?'
sm, and so .with some. difficulty can reason to ult~
mates. He i~ able for mstance to prove that Go~ is
and that He is one, altogether apart from revelation.
Thomas Aquinas in his Summa Contra Gentiles
endeavours to show that much of the basic theism
of Christ~anity can. be. ded\lced from Aristote~ian
m~taphysics. Man is .m this way truly cr~ativc,
bemg able at least partially to reason to God without
God's hel~. At the sam~ time he :an think. tr~ly
and ~reatively .about this world without bn~gi~g
God mto the picture. He can create that which is
entirely new. This means that he is not bound to life
as he knows it, or as God has made it. In artistic
production, therefore, realism is not necessary. He
· t erpre t l"f
· ca t egones
· w h"ich h ave no
can t ru 1y m
i e m
existence apart from his imagination.
Th"is p 0 in
·
•t m
· fluence upon th e
· t of view
a1so h as is
Ch ns
· t·rnn l"f
Wh"l
Ch
·
t
·
i e.
ie
ns is ac k now1e d ged as
L ord and as th e s avior,
· a t th e same t•ime JUS
· t"fi
i ca t•ion
by faith alone is rejected. Man must also earn his
salvation by means of good works. He attains to
holiness, by means of man-made asceticism. It is
flight from the world created by God that gives true
holiness. Thus escape from the world and its responsibilities leads one to God-likeness. Man can by
his own wisdom and devices find ways of obtaining
merits before God. Monasticism is one example.
Another is the church service with all its ritual and
its other-worldliness. Man by taking thought can
add to his spiritual stature for he can even perform
more righteous works than necessary, thus gaining
God's favour.
·

In contrast to this type of production is Protestant
and particularly Reformed or Calvinistic art. There
are of course the Dutch painters with their homey
interiors, their 1C\!1_cl~~1:1E__es and their por~!'C\its:-Tneil
tnere are the Germans, Cranach and the younger
Holbein. In France we find such men as Jacob
Bunel, Etienne Delaulne, Pierre Raymond and many
others.~ In the British Isles the works of such men
as Hogarth, Gainsborough, Raeburn, Ramsay, Constable, and Wilkie were all strongly influenced by"
Reformed artistic concepts both directly through
Reformed theology, and als~ by Dutch example. All
these men approached artistic production with much
the same point of view and philosophy. The result
was that they all belong to one school of art: the
Calvinistic school.
. t d't"
"th th t f th
Wh
th is ra i ion wi
e
M. ddlenAwe compare
R
C th r . .
d a o.
i
~ ges or . oman a 0 .icism m mo ern times,
the difference
.
. .is very
.
.considerable.
.
. The Roman
Cath ohc artist is pnmanly .mterested m. mythology
.
and allegory, the result bemg non-realistic.
In true Protestant art, on the other hand, there is
relatively little allegory or mythology. Instead, jt
is 9-own to earth, dealing with life as tbe artist
sees and knows it. Even Biblical scenes are pictures
mflieWorrcrWhich the artist knows. If we but
glance through Oswald Goetz's The Rembrandt
Bible (Greystone Press, N.Y.) we can see only too
well the simple, sober truthfulness of the artist. If
we turn td the genre p~intings-ofSteen-or Vermeer,
the landscapes of van Ruisbroeck or Constable, or
the portraits of Rembrandt, Hals, Raeburn, and
Gainsborough, we gain, if that be possible, an even
stronger sense of realism. The artists iii the Reformed tradition-have concentrated upon the world
in whichJh~y live,-and are interested in interpreting Escapism
it. The Rorria-n Catholic school on the other hand is
.:w:Qeh we appl~ these two fu~
not so interested in this world. It prefers to deal
in gods and goddesses, whether heathen or Chris- -~ Catholicism~~..!lhtain..
certain results. The highest form of divine service
2 > Cf. "Lexique des principaux artistes protestants Franis ...___
escape from life, to tn1DJ{'OIUoU.~mysnc
<;ais," Protestantisme et Beaux-Arts (Paris, 1945), pp. 91ff.

_______________
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contemplation of St. Theresa is the summum bonum ,_ence
d
an d re d empt'10n. "M an, w h eDJ:!.~_ lo~l' at any
of life and worship becomes a means of escape. To I?~Eomenon, does~not s.i:~e1'._hing absolutely-new·
have this driven home, all one has to do is to wander nor, If lie is interpreting it truly, does he create a
around Notre Dame de Paris or the cathedral at new idea. He is really think1'ng God's thoughts
Chartres. By means of paintings, the lights, the
high altar ablaze with candles and the chanting after Him. Thus, whe!l the artist comes to paint,
choir boys swinging their censers, one is wafted out the sculptor to carve, the musician to compose, if
of this world into something very different. One is they would do their. work properly, they must
s~- from reality and the soul lulled to'SleeP. follow in God's footsteps.
This comes out particularly in Jesuit-arr-(baroque,
This means first of all that the artist is not to
rococco). With gold paint, heavy vaulting and much attempt, partic~larly in the plastic arts, .io.pict.ure
decoration men are to be drawn to the Roman JJod. As Calvin put the matter: "Since" sculpture
Church, the visible kingdom of God, and are to be and painting-·are-gifts-0f.-G0d;·r wish for a pure
brought to submit by being made to forget the legitimate use of both, lest those things which the
world. By worldly means they are to be taken out Lord hath conferred on us for his glory and our
of the world.
benefit, be not only corrupted by preposterous
This same point of view is reflected in other forms abuse, but even perverted to our ruin. We think it
of Roman Catholic art. Tlt-e hig_hest end of man is. t'.nlawful to make any visible figure as a representato think of that which is out of this world. But it is hon of God, because he hath himself forbidden it
not "other-worldly" in a spiritual, but rather in a and it cannot be done without detracting, in som~
3
physical sense. It concentra.!&§ man's Jniru:L.lJJ;ll:>..11...._-. measure, from his glory." !!ere is manifest one
that which is non~existent or is h sicall
epr..e- (Of the. gre~...s.<?Ptr:g_st~J?~!~en Reforrned···aiid
sent~ Gods and goddesses, elves and cherubs . Rom~ art. The latter has no scrupteS"'ih.aTfemptdesport themselves across the canvasses of the lfig'to represent God the Father, or even the Holy
Renaissance and baroque artists. In the Sistine Spirit. Various pictures of Creation, the AssumpChapel we have pictured for us God creating Adam. tion and Crowning of the Virgin and others, all
God appears in physical form, an impossibility. purport to picture the One whom no man has seen.
There is no connection with reality. Added to this ~.!_ th~~.P~~l!:!..!~~-~art i11~.I:ro!.~i>_!C\11Jthi:mg!it beis the habit of picturing Scriptural scenes with a '"Co~e:~~cblas.pnew.~~
•····
complete lack of realism. True, the adoring Magi
may have some relationship to reality as the artist World Conquest knew it, but usually the setting is far from real life, Not World Escape
a Greek ruin for instance; while Mary is frequently
The Reformed emphasis upon the need of think-·
flanked by a fully grown John the Baptist, or Apostle
ing
God's thoughts after Him, has a second facet.
Peter, or even more unrealistically by the donor of
It
is
that when the artist exercises his God.:filven
the work of art. All this is done for the purpose
_gifts
he
should do so realisticall;i. Jr:ue artistry is
of strengthening the religious life of the people.
to
interpret
and understand this world-ani:CHs··
t,1 is man'q way of overcoming the world by means ..
~narafteriSUEs~fher
.. beamrtu1(5r'' ugTy:~··God
of escape from it. This would seem to be the basic
speaks to man or Himself both in m""ffi1'Sown conPflnciple of Roman Catholic art.
sciousness and in man's physical environment. The
ft...tlist, therefore, has the Ql;>Hgation of tymingJ}ie
' Protestant Art
SR_Otlight on _mc_t..Q.__fillilman's environment to show
Concrete and Realistic
h_im~wnaTEe himself is like, and of what his ~envfr()ri::'.
The Protestant and especially the Reformed atti- ~c2n1?ists, 'Some may say that any.one ca1~
tude towards art seems to have been very different. know these things, but th'E! fact is they cannot.
The Protestant artist .. even when attempting to It takes a person of no mean understanding and
illustrate a Greek mythological story, is usually knowledge to bring out the essentials of the world
quite concrete and realistic. But mythology is usual- before our gaze. 'l,'his ~is the artist's wo:r§, and
ly not much in his line. His primary interest appears this work requires realism of a ver hi gider.
to be in real life and all its forms and manifestations. Mere reve ing m
an dirt is not true fo~'Tt
Portraits, landscapes and genre dominate the art- Croes nof"take mto account God's grace andJli;··-reist's painting, while functionalism and beauty of ·stramt of man's sm. This is the bjgge.s!. weakness·
proportion are typical of his buildings. Protestant of'scr]!illcn~n~. At the same -Hille,
art is truly realistic and usually somewhat more sugary speet no±hing;o~ssi;s are also fal~e artisticalmodest than that produced by Romanism.
ly, f?r tl1ey for~t the smfulness of mans hfillrt-e.~d
The reason for this is not far to seek. Unlik€-Go~ s curse upon nature. The artist, if he is a true
Romanism, Protestantism teaches that man cannot ar~ist, mu~t be truthful on all counts, for he is to
r understand anything truly unless he sees it brmg reality to man.
in the GOntext o
crea 10n, prov1- ---;-I--t.t
· 12 .
· ns i u. t es, 1, 1x,
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As one can easily see, this is a very different
approach from that of the Roman Catholic. This
basic difference finds its origin in the difference of
the concept of man's place in this world. As the
Roman Cp.tholic church with its serrii-pelagian approach teaches that man finds salvation by escape,
it tries to provide a way of escape reflected in its
art. The Reformed position is, however, that man
does riot save himself. Salvation has been achieved
by the victory of Christ. Salvation is of the Lord
and has already been gained. Salvation is not to be
attained by running away from the world, for salvation is already the Christian's possession. Instead
.the Christian is faced with a duty, that of bringing
every thought into obedience to Christ. He must
do this by conquering sin in himself, and in the
· world in which he lives. He is faced with the
responsibility of going down into the market place,
as Paul did at Athens, and of there proclaiming an.d
living the unsearchable riches of Christ. True
Christianity in this W3J. calls not for world esca~,

b~~~
The Message of
Calvinistic Art
' Reformed art, with its stress upon nature andm.fill
in ~ill!i',:)Ife ~riSLacTI_y!g_<2§J._faces-·mJill~Yl:ith
fit~, It· does not talk to him of gods and goddesses
nor .plump little cherubs transporting themselves in
the skies. Instead it points him to the world in which
QE:LJI.11:~. rfmportrays-rornTm llie characteristic
lineaments of naturi; in the landscape. It places
before him the problems and questions of life, as
\n the Dutch genre painting; and it faces him with
the character of man in a true portrait study. We
can perhaps see this most clearly in the work of
a Rembrandt, who was mightily influenced by Re-

formed thinking. Even in his Scriptural pictures
Rembrandt endeavours to be realistic and true to
life. There is none of the usual stage-setting and
paraphernalia of the Italian Renaissance artist. The
artist in the Reformed tradition faces man with life
bidding him go forth and conquer]
Because of the differences between Protestant
and Romanist art we usually find that they have
two diverse and opposite effects. We find that while
in Romanist art the details of action and form ar..e

·:_~<3-ll~!tg,_th~_ge1:i_e.~~!!~--iS10Wa.rc1s as~~H~fo~,

'unworldliness and escapism. That is the great point
tc)fffieaievalcmircnarchltecture, Renaissance painting, and baroque sculpture. Wher~y~r 111~ Rorp.an
Catholic looks at the artistic' expression of his faith
he sees ·the-same-±deirsefrorTu-;aiidth.e-morai' eff~T
-ism-~t1iisairection. ~eformed arHsT ·0ri the
offierhan<l~ ~ ·11e-Ts lcyal to·· his P~1..1?:°S!PI~~e'fs
forth the importance of workmg ill and throu .h
i 1e world. Man is o g ory m . o s merc1 u gifts
'1n life, to enJOY all that God gives with thankfulneTs
ancfTo serve Him with a heart full of joy. As th'
art ·
I 1c m I s su Jee s, met o
an tecfmi ue
so it leads to realism in life.
his is what we need in Christians today. Realism, and neither escapism nor self-delusion, should
be our ultimate goal. Even amongst a great many
Calvinists escapism often seems to be the order of
the day. In their writings, their lives, and even their
religious observances, ~ tend to avoid the conflict with the world. ;But in all things we should
face life as it is, realizing the curse which sin h-as
·_brought. At the same time, confident that Ch~t
will give us the victor;y, having already overcome,
we should go forth to bring all men to submit to
His sovereign rule. ,This is the message of Calvin'
istic art.

_A From Our Corre=s=p=o=n=d=.e=n=t=s=~
AMERICAN SCIENTIFIC AFFILIA1'ION
iHE A.S.A., as is stated on the official program of the
convention, consists of "a group of Christian men of
science devoting themselves to the task of reviewing,
preparing, and distributing information on the authenticity,
historicity, and scientific aspects of the Holy Scriptures in
order that the faith of many in Jesus Christ may be firmly
established." These men hail from all parts of our country
and Canada, and for the most part have earned respected degrees in the various fields of natural science. Many of the
members teach in church-related colleges of the conservative
type such as Wheaton, Taylor, Goshen, and Shelton college.
Some of the science men at Calvin also belong to the affiliation, Dr. J. P. Van Haitsma and Dr. E. Y. Monsma having
RerYed .as members of the executive council. Other members
hold teaching positions in state universities, or are engaged
in industry as engineers or research men, while still others
are professional men in medicine, dentistry, and psychiatry.
THE CALVIN FORUM
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All of the members subscribe to a very conservative doctrinal
position and are Bible-believing Christians.
The 1950 convention met on August 29th through September
1st at Goshen College, Goshen, Indiana. It was a real privilege for Dr. Monsma and your reporter to represent the Calvin College contingent of A.S.A. members, and to spend these
few days in the company of other scientists who are seriously
addressing themselves to the task of correlating the facts of
science and the Bible.
No small part in the success of the convention was the unassuming cordiality and kind hospitality of the Goshen College Faculty. Under the chairmanship of Dr. H. Harold Hartzler; and· with the· aid of Dr. Paul Bender and Dr. Alta E.
Schrock, all on the Goshen staff, the Convention moved smoothly to a successful close.
Each day of the convention started with a devotional period
of meditation and prayer, after which breakfast was served
in the college cafeteria. Two technical sessfons per day were
43

devoted to the ·reading of scientific papers prepared by various
members. All of the papers were designed either .to correlate
science and Scripture, or to present scientific data which to
date seem to defy adequate correlation with the Bible as it is
currently interpreted. Thus the perennial problems such as
the age of the earth, the antiquity of man, the changes in the
earth's crust, the origin of species, and the significance of
fossil remains, were raised anew, avidly discussed, but hardly
solved. Thoug-h there was wide divergence of opinion openly
expressed and frankly spoken, the tone of the d.iscussions was
consistently considerate and there was a common desire to
ding to Scripture as the final authority. All the members are
convinced that "there can be no real discrepancies between
Biblical statements and scientific observations when both ·are
properly interpreted."
A few of the topics presented for discussion will serve to
indicate the general nature of the program: "Methods of Dating the Earth and Universe" was presented by D. N. Eggenberger, M. S., a research chemist for Armour and Co. of Chicago; "Recent South African Fossil Finds" by Marie Fetzer,
M.A., Instructor in Anthropology, Wheaton College, Wheaton,
111.; "The Paleontology of the Horse" by Cordelia Erdman,
M.A., Instructor in Geology at Wheaton College; "Heredity
and Fossil Horses" by R. L. Mixter, Ph.b., Chairman of the
department of Biology at Wheaton; "Recent Developments in
the Carbon 14 Method of Dating Fossils" by J. Laurence Kulp,
Ph.D., Lecturer in Geology, Columbia University, New York,
N. Y.; "The Guilt Reaction" by John R. Howitt, M.D., Superintendent Ontario Hospital, Ft. William, Ontario; and "Comparative Psychology, or Mice and Men" by Philip B. Marquart,
M.D., Associate Professor, Medicine and Psychiatry, Wheaton
College.
To review each of these papers for FORUM readers is not
within the scope of this report. Suffice to say that the paleontologists and geologists in the group are pretty well convinced
that the earth is at least two billion years old and, to con-elate
their view with Scripture, they arc committed to the "long
period day" interpretation of Genesis 1. Not all of the members of the Affiliation are ready to accept this view, however,
feeling that such a position would lend too much support to
the theory of Organic Evolution. So the problem remains.
The last session of the convention was devoted to a round
table discussion of the place of the A.S.A. in other science
groups. The members were urged to present scientific papers
at their professional society meetings, and to publish their
works in scientific journals. This would add prestige and give
more force to the Christian testimony proceeding from A.S.A.
It was also suggested that the Affiliation might be able to cooperate with other Christian groups interested in academic
investigation and Biblical truth. In this connection the newly
organized Evangelical Theological Society was mentioned. It
would seem that cooperation with such a group would be ideal,
particularly in the fields of Biblical interpretation, archeology
and apologetics.
Meanwhile, the American Scientific Affiliation deserves more
active support from the scientifically trained men of Reformed
circles. This is a plea for exactly that support from both
those engaged in teaching the sciences ai1d those many of
us who have earned their doctorates in chemistry, physics,
biology, medicine, etc., who are either self-employed or are in
industry. Anyone interested in joining this respectable· Christian scientific society should send for an application form to
the secretary, Dr. Russell L. M.ixt.er, 1006 North President St.,
Wheaton, Illinois.
Calvin College.
MARTIN KARSTEN.

NATIONAL UNION OF CHRISTIAN SCHOOLS
OME 275 registered delegates and .guests from eighteen
s~ates and Canada p~rtici~a~ed in· the .mid-centu~·y Christian School Convent10n. Tins convention held 111 Grand
Rapids, Michigan, at the Grand Rapids Christian High Sch~ol,
August 15, 16 and 17, was sponsored by the National Union

S

of Christian Schools, a union of Calvinistic schools in the
United States and Canada.
The delegates and guests could not fail to sense the note of
urgency which characterized many of the addresses and discussions. Also present was a wide-awake interest in enriching and strengthening Christian education at every point.
Clinics for teachers, school boards, ministers, administrators,
and the P.T.A's were well attended. Lively discussions on the
role of these various groups in furthering Christian education
characterized all of the clinics.
Three interesting and well-rendered panel discussions were
also featured on the convention program. One discussion dealt
with the place and influence of the classroom teacher in the
organization of the National Union of Christian Schools. Another discussion, presented entirely by women P.T.A. delegates,
dealt with the many angles of the parent-teacher relationship
and how this relationship can be improved. A third panel discussion was held on the subject: "Education in the Christian
Schools,'' and was a candid appraisal of the education being
given in these Christian schools from the spiritual and academic points of view.
Annual reports were given on the work of the National Union
of Christian Schools, on the Christian School Educational
Foundation, and on the status of the Christian School Pension
Trust Fund. All reports showed that every phase of the National Union movement is in vigorous health and that the program is expanding continually.
At the convention it was disclosed that the National Union
of Christian Schools had been invited to participate in the MidCentury White House Conference on Children and Youth to
be held in Washington in December. This conference is called
once in ten years by the president.
The mid-century Christian School Convention gave abundant
evidence of the vigorous manner in which the National Union
of Christian Schools is furthering· Christian education today.
Increasingly present was the determination that Christian education must be a dynamic cultural force today. Such cultural
impact must be in the Spirit of the theme of the convention.
This theme was: Going Fo1·ward With the T1-uth That Shall
Set Them F1·ee. The National Union is determined to make
progress, but not at the expense of the Calvinistic faith basic
to these schools.
A particularly pointed expression of this spirit was the
adoption by the convention of A TESTIMONY on the relation
between education and the moral law of God. The text of the
Testimony follows.

A Testimony
"The National Union of Christian Schools, meeting in Grand
Rapids, Michigan, in annual convention August 15, 16, and 17,
1950, views with much alarm the growth of the spirit of lawlessness in our land. Clear and disturbing evidence of this
spirit confronts us daily in the constantly growing national
crime bill, the appalling increase of crime among the young,
the alarmingly high incidence of divorce, the spread of the
evils of alcoholism and sex crimes, the disregard of the common good by social and economic pressure groups, the decay
of public and political morality.
In our judgment one of the largest individual factors responsible for this disturbing growth of lawlessness in our
land is the secularistic education that has prevailed in the pub~
lie schools. This education has been based on a sentimental
view of human nature as ~~ssentially good, has fostered selfexpression without adequate moral controls, has adhered to
the notion that laws are little more .than instruments of social convenience, has made God of no significance in human
experience by virtually ignoring Him in the teaching in the
schools, and .has therefore gendered a spirit among the people
that allows for· no moral curtailment of the self-centered will
of ·sinful man. In our opinion the results '.of such education
have shown themselves to be nothing short of disastrous.
In our judgment this growth of lawlessness :ln our nation
can. have only one remedy, and that is the rebirth of respect
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for the basic moral law. This basic moral law is found, we believe, in what are commonly known as the Ten Commandments.
Since this is our conviction and since we believe it is incumbent upon us to raise a testimony to this signal truth in the
field of education, we hereby declare our firm belief that education must be integrated with these abiding moral principles,
and that without these moral principles education becomes a
destructive rather than a constructive process.
Therefore, we, the National Union of Christian Schools,
would urge that a copy of the Ten Commandments be placed
in the schoolrooms throughout the country in those schools
where there is no regular daily instruction in religion and
morals. We would recommend that the text of the Ten Commandments be taken from the book of Exodus in the "Old
Testament," chapter 20, verses 3 to 17, as rendered in the
version commonly known as the "King James" version. We
would further recommend that the "summary" of this basic
law as given in the "Old Testament" (Deuteronomy, chapter
6, verse 5, and Leviticus, chapter 19, verse 18) and as stated
by Jesus Christ in the "New Testament" in the book of Matthew, chapter 22, verses 37 to 39, be joined to the statement
of the Ten Commandments. (Here the full text is inserted in
the Testimony.)
We would also urge that this text of the basic moral law
be read in these schoolrooms at least once each week.
We wish to declare that this testimony is not formulated
with intent to engage in malicious criticism of the public
schools of our land. Rather, we are in conscience impelled to
give this expression to our convictions before God on this exceedingly critical issue in the field of education. Furthermore,
we believe we are hereby discharging our civic responsibility
as Christian citizens.
Finally, we resolve that a copy of this testimony be sent to
the President of these United States, to the Office of the United
States Commissioner of Education, to the chief educational
officer in each of the forty-eight states, and that this testimony
be well publicized throughout the land.
Signed:
THE BOARD OF DIRECTORS OF THE
NATIONAL UNION OF CHRISTIAN SCHOOLS
Jacob Van't Hof, Grand Rapids, Michigan-President
Herman Baker, Grand Rapids, Michigan-Vice-President
John R. Bos, Grand Rapids, Michigan-Secretary
Everett Kuizema, D.D.S., Grand Rapids, MichiganTreasurer
Henry J. Kuiper, Holland, Michigan
Andrew Snoep, Paterson, New Jersey
Aldrich Evenhouse, Chicago, Illinois
Nicholas Yff, Lansing, lllinois
Gillus Otten, Sheboygan, Wisconsin
Henry Hugen, Pella, Iowa
Peter Lieuwen, New Holland, South Dakota
John Vander Ark, Hull, Iowa
Henry Hoving, Lynden, Washington
James Zoetewey, Bellflower, California

******
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CALVIN NEWS LETTER

. A S this news letter goes
C/"1. Seminary are in their

to press, Calvin College and
first full week of classroom
work. Opening exercises of the Seminary were held
on September 6th and Dr. William H. Rutgers was the speaker.
The college convocation was held almost a week later, September 12 and, as has been customary, President Henry Schultze
delivered the address.
The enrollment at Calvin Seminary is at an all-time high
level. The large influx of veterans that glutted the colleges
just after the cessation of hostilities in 1945 and '46, has worked its way through the college into the seminary pressing the
seminary enrollment to nearly 100 resident students.
The college enrollment is still not subject to accurate report. Students are still being processed through the Registrar's office. But the outlook is for a somewhat smaller enrollment than that of last year-probably in the neighborhood
of 1,250, according to President Schultze. This drop was expected, even without the effect of the military needs of our
country. Both state and national educational prognosticators
have been saying that, even under normal conditions, the
years 1950, '51, and '52 were due to see a decline in college
enrollments and that thereafter there would be a steady rise.
Most colleges have experienced a far more drastic lowering of
enrollments this year. The present military situation, the demands for reserve and new army personnel, add to the prevailing uncertainty about college enrollments. This is especially true since wide publicity was given to the idea that
students in the lower half of their classes in college would not
be deferred. No doubt some students, knowing that their
grades did not place them in the upper half of their class,
failed to enroll because they felt it was scarcely worth-while.
What effect the military demands may have upon the college faculty remains to be seen. Several of the younger appointees are subject to call.
Calvin College welcomes to its faculty two significant additional members.
Dr. Cecil De Boer, for many years head of the philosophy
department of the University of Arkansas and in more recent
years in a similar position at the University of Idaho, has accepted an appointment to teach philosophy. Dr. De Boer has
contributed several times to THI~ CALVIN FORUM and has shown
his loyalty to the Reformed faith in other ways also. The expectation is that his work at Calvin is likely to be mutually
gratifying.
A new addition to our faculty of music is Shirley Balk, a
gifted young musician from Fulton, Illinois, a Master of Music
from Illinois Wesleyan University, who will give instruction
in piano and organ. Lessons in these instruments have been
given at Calvin for years but heretofore always on a part-time
basis. This now raises the number of full-time teachers in
the music department to four.
Calvin College was honored in the recent expression by the
North Central Association of Colleges, which stated that Calvin was graded as better than 95% of all the accredited colleges and universities in the country in point of the percentage
of its professors holding their Doctor's degree and in point
of teaching experience of its professors. Calvin's low rating
from the standpoint of library will soon be improved with the
completion of its new library addition. Strikes and material
shortages held up construction somewhat so that the building
is not yet complete. But the hope is that it will be ready for
use in the course of next month.
Plans are moving on apace for the observance of our Diamond Jubilee. On March i5, 1876, one professor began teaching a half~dozen students in the upstairs room of a Christian
grade school. From that beginning Calvin College and Seminary .has grown. We look back .over 75 years with intense
gratitude to God and we expect. to iinite in expressing that
gratitude during the week of March 4-10, 1951.
More complete report on plans must wait until our next
news letter. But the celebration will involve a huge histori45

cal pageant being written by Dr.. and Mrs. Henry Zylstra of
our English department~an historical volume to be edited by
Prof. George Stob, professor of church history in our Seminary-a new all-school song to be chosen after a nation-wide
contest--special Seminary scholarships to be offered for the
first time in our Diamond Jubilee year-these are some of the
means of expressing our happiness and gratitude that are presently in the process of being planned.
ARNOLD BRINK, Educationnl Secretary.

PRESBYTERIAN CHURCH OF CANADA
410 Stanstead Ave.,
To,V11 of Mount Royal, P. Q.
Sept. 9, 1950.

Dear Prof. Bouma:
T IS a very long time since I wrote you a line on the situation in eastern Canada, but I have taken a few minutes off
tonight from pressure of business to write you this letter.
The situation in the Presbyterian Church in Canada has
not changed very much in the past year. The only thing of
major importance which has happened has been the filling up
of the various professorial chairs in the Presbyterian College,
Montreal. At the General Assembly of 1949, Rev. J. M. Kik
had the appointment to the chair of Church History deferred
in order that my name might be considered. I knew, however,
from the start that he would have very little chance of success, as I refused to attend the College for my theological
training, going instead to Westminster. Besides, I have been
a somewhat vocal critic of the College on various occasions.
The result was that the Board of Management was strongly
opposed to me, and succeeded in having its own nominee, a
Pl'esbyterian College graduate, appointed. Personally I was
somewhat relieved as I feel that there is really a greater opportunity for vital Christian work in a large university, than
in a small theological college with twelve or fourteen students.
But the crux of the matter was that I did not receive the "call"
of the church to the work, which settles it.
In this connection I might add that those of us who fought
so strongly against our church becoming a party to the Divinity Faculty at McGill University, from a Reformed point of
view, have been well-justified. The inaugural lectures of four
of the professors have been published; and while I have not
finished reading them, so far they show very clearly that any
relation to Reformed thinking is purely co-incidental. In fact,
one of them could hardly be called Christian.
From the Calvinistic side of the picture, we are keeping up
our activities. Sad to say our paper, Bible Christianity, has
been somewhat slow in its publication owing to trouble with
the printers. But we are hoping that things will improve soon.
Three of our churches in Montreal are this winter planning
to nm a joint weekly Bible school, giving a series of ten lectures each on N. T. Introduction and Church History before
Christmas, and a series of ten lectures after Christmas on
Introduction to Christian Doctrine and on Introduction to the
Old Testament. In ·this way we hope to interest the laymen,
111any of whom receive. little or no instruction, in the Reformed
Faith. · As you already know, a Calvinistic Conference was
held. in· western Ontario last spring and another one is planned
for the coming spring which should be a help in that area.
Increasingly we arc beginning to see up here~ that while
we must keep blasting at the Ecumenical Movement, church
union and modernism, we shall receive little support from the
rank and file in the church, until they realize more clearly the
·nature of Reformed teaching. For this reason we are planning~ to carry on as far and as wide as possible a campaign of
·education in order that people may be brought face to face
with the Scriptures, and their doctrine. Only in this way can
there be any real hope of church reform.
Pray for us!
Yours sincere!~,
W. STANFORD REID.
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NETHERLANDS LETTER
G roningen,.
August 9, 1950.

Dear Dr. Bourna and FORUM Readers:
T IS a pleasure to have a little conversation again with all
of you. The more so seeing I was privileged to drop my
congregational work for a few weeks to enjoy a little vacation. And so I also have a bit more leisure to write. For, to
be sure, vacation does not mean indolence. To me vacation is
a change of work and, possibly, experimenting with a new approach.

I

What's new in the Netherlands? Well, first of all good news.
Our Free University has been strengthened and expanded appreciably in recent weeks. This institution, founded in 1880
upon the initiative of Dr. Abraham Kuyper, had been expanded measurably some years ago by the addition of a Department of Economics, which has since enjoyed real growth. And
now a medical faculty has been created. So far there was a
chair in Neurology and Psychiatry, occupied by Professor L.
Vander Horst, who visited America a few years ago and also
spoke at Calvin College at the time. But this was only a very
small part of medical science and altogether too little to carry
the training required for the granting of a medical degree.
All this has now been changed. An entire staff of young·
biological and medical scholars has been appointed and will
begin its labors this fall. This means that the medical training required for the profession can to a large extent be given
at the Free University. This is a source of great joy to all of
us. Many Christians in our country have been longing for
years for the realization of these plans for a Christian training for the medical profession. This hope is now beginning
to be realized.
Perhaps you ask: Why is this possible now and not formerly? For this there are various reasons. First of all, we
now have a much larger choice of teaching personnel in this
field of specialization. Secondly, a large organization of Christian women has been gathering funds for this purpose for
many years by means of "piggy-banks" placed in Christian
homes. These small contributions have now yielded this great
result. In the third place, the government has begun to see
the reasonableness of allowing us a subsidy for buildings and
equipment. If this were not allowed for this purpose to the
Free University, more subsidy for a similar purpose would
have to be allowed to the federal universities, anyway. This is
recognized to be a matter of justice. It has no bearing upon
the freedom and independence of our teaching and training.
In that case we would not have accepted this subsidy.
You people in the United States also face the problem of
government subsidy for your educational institutions, but the
problem bears an entirely different character among you, as
I very well know. Hence I refrain from offering advice in
this matter. Besides, your Calvin College is owned and operated not by a society but by the Church. This is a second point
of difference between your school and our Free University,
which is supported by a Society for Reformed Higher Education. Also this point can be explained readily in my estimation from the growth of the Christian Reformed Church in
America. No doubt this question will have to be faced by the
Church sooner or later, it seems to me, since it cannot be held
that under normal circumstances it is the task of the Church
in its instituted form to furnish (higher) education. The
brethren no doubt agree with me on this poipt. I hope you
will not consider this criticism of your setup. I am deeply
convinced that the brethren and sisters of the Christian Reformed Church aim at the highest welfare for the cause of
higher education in their midst. But I presume in the long
run you will want to join hands with other denominations in
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founding a Society for Christian University Education. Also
South African Calvinists have been greatly blessed in this
matter in recent days. Our congratulations to FORUM readers
in that Southern continent!
May God grant us a mighty expansion for both higher and

lower education based upon His Word!
Cordially yours,
PIETER PRINS,
H. W. Mesdagplein 2,
Groningen.

~.The Voice of our Readers~
CHRISTIANITY AND POLITICS
\Ve have been very much surprised at what some have written on this subject in THI~ CALVIN FORUM. We have in mind
particularly the arguments of Prof. Van der Kroef. However,
we would first like to make some remarks in general.
In the first place, we are tempted to agree with those who
advise us that we should be careful in using the term Calvinism
when we approach outsiders. Some use the words Calvin and
Calvinism so liberally that they hardly write or utter a sentence without using them. One would almost think that with
them B.C. designates "Before Calvin" instead of "Before
Christ" and that they would prefer the capitals A.C. ("Anno
Cnl'vini" or "After Calvin") to A.D. We do not object to the
term Calvinism as such, but we should use it more diplomatically. As far as the field of science is concerned, with which
I am somewhat acquainted, you are otherwise defeated at the
start. It is most unfortunate that Calvin consented to the
burning of Servetus, and that is about all many scientists
know about Calvin. We have lost, by default, almost completely
the term "catholic;" let not the term "Christian" be the next
one to be lost to us.
Why do we not rather say that we believe in the line of
Christianity that runs through St. Paul, St. Augustine, Calvin, Groen Van Prinsterer, Bavinck, Kuyper, Warfield and
others? Then we have many pillars sustaining the temple of
Christianity instead of just one shaky one. We think as highly of Calvin as anyone, but the term Calvinism means so many
things to so many people, especially to the learned, that we
must be careful of its use, particularly when we venture into
politics.
A second remark which we wish to make is that the writers
thus far have made little or no reference to the light of general revelation. That may account, perhaps, for some of the
strabismal views that som~ of us have. We have permitted
the eye of natural revelation to atrophy to such an extent that
we have become almost cycloptic monstrosities. Fortunately,
we have many happy inconsistencies; otherwise it might make
life impossible for us. We do not wish people to study Scripture less, but Nature more.
One is again surprised in that respect when he reads the
balanced views in the only poem of Abraham Kuyper extant.
We will quote it in its entirety because it is to the point in
many respects:
"Voor mij een doel beheerscht mi.in !even,
J<'::en hooger drang drijft zin en ziel.
En, moog mij d' adem eer beg·even,
l~er 'k aan <lien heil'gen drang ontviel.
't Is om Gods heil'ge ordonnantien
Voor lrnis en school, voor kerk en staat,
Ten spijt van 's werelds remonstrantien,
Weer vast te zetten, 't volk ten baat.
't ls om die ord'ningen des Heeren,
Waar Woord en Schepping van getuigt,
In 't volk zoo helder te graveeren,
Tot weer dat volk voor God zich buigt."
For those not so fortunate to know the Dutch language we
wish to state that Kuyper speaks not only of the ordinances
of God in Scripture but also of those in Creation. We are so
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often told that we should obey Scripture. lt is about time that
we begin to tell people just as strongly that they should bow
before the majesty of general revelation, natural law, or whatever else you wish to call it, which includes the dictate of
right reason. That will often tell you what to do in everyday
life and in politics, in particular. The Bible itself tells us in
many places that nature itself teaches us. For example, read
,lob 12: "Ask now the beasts and they will teach thee, etc."
Interestingly enough, a ·writer like Shakespeare tells us the
same thing in King Henry V:
"For so work the honey-bees,
Creatures, that by a rule in nature, teach
The art of order to a peopled kingdom."
Paul says that even the Gentiles who have not the law do
by nature the things of the law. For that reason we do not
agree with Prof. Van der Kroef at all that the State is necessarily amoral.
In THE CALVIN FORUM of April 1947 we wrote Oil Grotius,
the founder of the scientific school of natural law. We emphasized then that Grotius discovered that in his day, the time of
the terrible religious wars, he found that Scripture itself was
not sufficient in international politics. For it was exactly on
the basis of the ius divinwm, the divine law as found in Scripture, that the Christian nations were fighting one another in
such a terrible way that even the barbarians would have been
ashamed of it. For that reason he found an additional and
broader basis in natural law, the dictate of right reason. Particularly in science and politics we should make more use of
that additional light. It is the work of the Holy Spirit.
A third remark which we wish to make is that we do not
think that we should make salvation the main aim in our life.
It is the first number on the program and absolutely necessary, but not the most important number. It is only the means
to the end. To serve God and glorify Him in every walk of
life is the most important number on the program of the Christian. That is the emphasis that runs through St. Paul, St.
Augustine, Calvin, Van Prinsterer, Kuyper and others.
Read Paul's Epistle to the Ephesians. As a refrain it runs
through the Epistle: "As He chose us . • . in order that we
should be holy and without blame before Him" or, "In order
that we should be to the praise of His glory." Think of St.
Augustine and his City of God. We know the influence of
Calvin upon the g·overnment of Geneva, but it is not equally
well-known that Calvin deluged with letters the potentates of
Europe to influence them. Van Prinsterer stood alone for a
quarter of a century in the Dutch parliament as the only
Christian statesman, a general without an army. His device
was "In isolation lies our strength!" But he did not mean
isolation, as so many wrongly interpret it, because then his
whole life would have been a contradiction of that motto. He
meant that we should organize to keep our identity and then
we should make our influence felt, isolation not as an end in
itself but as a means to an end. Finally, to mention no others,
Kuyper became Prime Minister of the Netherlands. To those
who do not believe that the Christian should have anything
to do with politics we feel like exclaiming-, if we may paraphrase Paul: "You foolish Christians, who has bewitched you?
47

You were running so well, who hindered you that you should
not obey the truth?"
Prof. Van der Kroef singles out the State as amoral. Why
does he not speak in the same way about society and science?
Let us beware of absolutism. Almost any principle may by
absolutism be reduced to an absurdity. We know that so well
about the most important principles of the sovereignty of
God and human responsibility that we are willing to wait till
after the Judgment Day to apply them absolutely. Prof. Van
der Kroef may be driven to the same extreme position as that
of one of our leaders who told his audience that the only two
reasons why a Christian may move about in this world is to
do mission work and to make money.
Prof. Van der Kroef states repeatedly that "By taking social and political action the Christian . . . may . . . be acting
contrary to the Divine Plan, a plan which expressly may entail chaos, fear and destruction." That view has amazed us.
It is the same philosophy found in a local "Gereformeerde
Gemeente," or "Nederduitsch" Church. About three years ago
there was a threat here of a smallpox epidemic. When we
doctors vaccinated people, we were criticized. According to
these people, it was permissible to treat people when they had
smallpox, but to try to prevent it they called "being a step
ahead of God." Or, to take another example, in 1866 there
was a terrible cholera epidemic in the Netherlands. It was
discovered that the disease spread through the water which
people drank. What Prof. Van der Kroef would call the
"amoral" city government placed barrels of purified drinking
water in the streets. But there were Christians who not only
refused to drink it, they even dumped the barrels. They called
it accursed water placed there at the instigation of the devil.
God sent the pestilence and now some were thwarting God's
purpose, so they said.
From that point of view we doctors are in an unenviable
position. Medicine has made its greatest strides in prophylaxis. We must then be fighting God most of the time. It is
perhaps Dr. Kuyper who has done more than anyone else to
eradicate these erroneous views from our minds. Why not assume that all evil in this world originates with Satan and
with us as his willing helpers, even though God may use it
secondarily for His own purpose?
There is an aspect of Van der Kroef's argument that appeals to us. We do not mean to emphasize that it is much
nicer to stay in the ivory towers because to venture into politics
is often very discouraging. It is also true that many of us
may well take the advice to heart about the contemplative aspect of Christianity. What are we doing to strengthen the
inner man? What are we doing about the vow of poverty?
Who is willing to sell all he has and give it to the poor? Nevertheless, that is but one side of Christianity. There are Christians who wrongly imitate St. John. They can sit down among
the apocalyptic events of today and do nothing about it.
Deborah, for one, would have nothing of that. In her day
she denounced Reuben for "remaining among the sheepfold
to hear the bleatings of the flocks." And then she shouts
jubilantly, "Zebulun and Naphtali were a people that jeoparded their lives unto the death . . . in the high places of the
field." And then she concludes: "Let them that love God be
as the sun when he goeth forth in his might." We are not
looking for a place in the sun even though we want to be suns.
We merely are eager to do our share.
Instead of discouraging our young people, we would urge
them to train themselves for the political field. I hardly know
of any other sphere where Christian leadership is more necessary. Let them jeopard their lives in the high places of the
field.
We, too, do not believe that a separate political party is
feasible except perhaps in some localities. Our views coincide very much with those of Gerald Monsman. We should
create leagties for Christian political action. In that way we
could train political leaders. We could also study political
issues and be enlightened on them so that we could vote more
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intelligently. And we could make our influence felt in the
political parties as individuals and as a group. At times we
could even suggest desirable legislation or protest against the
wrong kind.
But then we must be very progressive. Kuyper did well for
his day. We should be far ahead of him. For what is the use
to travel about sea and land to make a proselyte for political
leadership and then, when we have finally found one, he becomes a son of perdition? Our Calvinistic leaders in South
Africa are sad examples of this in their racial views.
PETER G. BERKHOUT.
Paterson, N. J.

ON FLYNN AND SOCIALISM
De Pauw University
Greencastle, Indiana
August 31, 1950.

Editor, CALVIN FORUM,
Grand Rapids, Michigan.

Dear D1'. Bouma:
These are times in which political feelings run high. In the
August-September, 1950, issue of THE FORUM Professor De
Koster of Calvin College discusses The Road Ahead by John T.
Flynn. It seems to me that Prof. De Koster has written emotionally rather than with a careful regard to all aspects of
the general question. He attempts to discredit the efforts of
Mr. Flynn, who tries to prove that the road ahead for America
may be the road to socialism, and later, communism. Prof.
De Koster rests his case chiefly on his discussion and condemnation of several specific statements of Mr. Flynn; there
are many more such statements, says Prof. De Koster. I
think a few errors of Prof. De Koster should be pointed out.
First, Prof. De Koster says (pp. 15 and 16) that the "program" which threatens us, according to· Mr. Flynn, is this:
(1) Federal invasion of the field of banking and credit, (2)
the TVA, and (3) several proposals-socialized medicine, the
Spence bill, and the Brannan plan. Mr. Ffynn lists no other
dangers, says Prof. De Koster. This is not so. Mr. Flynn says
many times that the danger which threatens us is the nationalization of everything-such that the plans already canied out
in Britain would seem small; he seems to show rather well that
the dangers listed above (and others) fit into this march down
the road to socialism and to communism. What is pa1ticularly
a cause of concern to many who love Calvin and the spirit of
honest discussion is that Prof. De Koster, who certainly has a
responsible position, plays down this complete nationalization
by not mentioning it, substituting the few items mentioned
above, and ending by calling these tremendous proposals a
"threadbare mouse."
Second, Prof. De Koster (p. 17) says Mr. Flynn wishes to
keep from the southern Negro the right to vote. This is not
so. Mr. Flynn says the Negroes should have the right to
vote ("All Americans will understand the effort of Negroes
to get the vote in the South . . . " p. 101), but that another
problem, that of allowing those Negroes who are still very
poorly educated to be duped into voting the "right" way, must
be solved simultaneously. The situation is much like that
which prevailed after the Civil War when northern carpetbaggers used the vote of the southern Negro to bring chaos.
Mr. Flynn even discusses the means by which the solution to
this one, big problem is slowly being brought about. Does
Prof. De Koster represent Mr. Flynn fairly?
I believe that in the other examples of Prof. De Koster the
weakness of his logic may be evident even to those who have
not read The Road Ahead; the weakness on the points mentioned and on the others offered will easily be seen by one
who reads the book. It cannot be emphasized enough that
Prof. De Koster gives a cruelly false impression of the meaning of the passages to which he refers.
But there is something else which is just as bad as misrepresentation. We have here in the article by Prof. De Koster
plain, everyday smearing. He repeatedly seeks to solve the
whole question of socialism by defaming Mr. Flynn. Mr. Flynn
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is accused of pride, apparently, because he chose to write this
book (!J. 15). We learn Mr. Flynn is "hoodwinking" us. All
the way through the article Mr. Flynn is presented to us as a
writer who has a diabolical purpose.
But suppose Prof. De Koster were right on all these charges,
direct and implied, against Mr. Flynn. Suppose it is shown
that Mr. Flynn is motivated only by a desire to misinform and
to shape opinion to his own evil ends. Suppose all his arguments fall apart and that he utterly fails to prove his principal thesis, namely, that we are traveling down the road which
will ultimately lead to some kind of state dictatorship.
Yet it is still possible thcit we are on that road-even if Mr.
Flynn does not prove it. The question is this: on which side
of the fence is Prof. De Koster'? I know, of course, that there
are different kinds of free enterprise systems and different
kinds of (state) planned systems. But the system we want is
either essentially free enterprise or essentially !)lanned, or
socialistic. What kind of system do we Calvinists want'? It
may be a mild form of one with an attempt to mix in the other
a little bit, or it may be an extreme. Where does Prof. De
Koster stand'? We know where Mr. Flynn stands. Is Prof. De
Koster diametrically opposed to the position of Mr. Flynn'?
Since it seems this is the case, I would like to direct a few remarks toward an explanation of these two opposed positions.
It would seem that Calvinists can talk about this problem
with a somewhat unique approach; this approach is useful
since modern man has failed to solve this important problem
because of his inability to analyze the situation properly. What
the Calvinist knows and the modern man does not know is
that man is depraved in all his parts. Whether we are considering the socialistic or the free enterprise system we are
talking about a system run by men, and it is rather i~1portant
to know that these men are totally depraved.
These men can, however, do some good-civil good, for example. Here is the question which is important for this whole
problem: What type of government will put the least emphCtr
sis on the total depravity of all men ancl the most ernplwsis on
the civil good which all men can do? In the socialistic, or
planned, system, a whole segment of the economy will be as
corrupt or inefficient as board members of the central authority are depraved. In the free enterprise system it should be
made possible for a large number of men to be "at the top"
in a given industry. In the socialistic type of government the
whole chemical industry, for example, will be affected by the
decisions of a few board members of the central authority
(according to the British system used now in many industries).
This is true, no matter how good it is, of any socialistic system. In the free enterprise system the bad judgments of some
manufacturers of chemicals affect only a small part of the
chemical industry. Their competitors, who make wiser judgments or who are more efficient, receive more business and
rise to the top. In this way a properly functioning free enterprise system is superior to any socialistic system, however
mild it is, no matter how careful the voters would be in choosing leaders in a socialistic system.
There is, of course, a big difficulty here, viz., we must have
a properly functioning free enterprise system. We know there
is much evidence of stifling monopoly. What is the trouble'?
Wherever monopoly has reared its ugly head, the men at the
top (whether honest or dishonest) bring down upon the whole
area of their monopoly the fruits of their poor judgments. In
other words, the thing that is wrong with monopoly is the
thing that is wrong with socialism, although it might be true
that the leaders chosen in a socialistic state at first will probably be better than those who run a monopoly. The task of
government is to break up monopoly wherever it is feasible
for competition to exist. This has failed insofar as those
charged with carrying out the provisions of the anti-trust laws
have been either negligent of their duty or in league With the
law breakers.
Yet it certainly is true that our standard of living is higher
now than it was a half century ago. Prof. De Koster says
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that men are attracted to the left all over the world because
they lack something (p. l8). I suggest that a large part of
the improvement in our standard of living is due to the competitive system we have had (as contrasted \vith those countries where trusts, cartels, and state controls have hindered
progress) and that our system is now more competitive than
it was a half century ago. Can Prof. De Koster seriously suggest that the efforts to break up monopoly should be ended
and state monopoly of the socialistic type be used to replace
them'? It would seem, from his attitude toward this whole
question raised by Mr. Flynn, that he is ready to make such
an absurd suggestion. If not, why the vehement attack upon
this book and his suggestion that the revolt of the masses "is
clo~e upon us"? Does he propose to stop this revolt by imposmg controls of the old-fashioned monopoly type? I think
anyone who reads his article will feel that no solution of Prof.
De Koster of any of the present day problems will be one in
which. t~e amount of competition in the free enterprise system is mcreased and the amount of socialistic government
controls is decreased. What does Prof. De Koster see on the
road ahead? Does he like what he sees?
Very sincerely yours,
RUSSELL MAATJ\IAN.

Reply to Mr. Maatman
The Editor has kindly invited me to comment upon Mr.
Maatman's article. I find in it three matters of concern.
(1) Mr. Maatman argues that the "program" which Mr.
Flynn says threatens us has more ramifications than I discuss.
Now, my reading of Flynn was this: I found him saying that
there is afoot in this country a "program" which on page 7
can yet be checked, though on page 11 it may be "already so
far advanced that reversal may be impossible." So I began
at once to ask, What is this "program?" I observed, of course
-who could miss it'?-that Flynn asserts once and again that
the "program" is for complete nationalization, as Mr. Maatman
says. But Flynn's assertion, however multiplied, does not
necessarily make it so. I kept wondering, therefo1'e, as I read
along: What program'? And at last Mr. Flynn got around to
the concrete evidence of how far this nation is on the road
to socialism; that evidence I discussed in my previous article.
I find nothing in re-reading Flynn to make me change my mind.
Mr. Maatman does not like my calling the "program" a
"threadbare mouse." While the mixed metaphor might make
him wince, anguished cries over TVA, Federal 'invasion' of
banking, 'dictatorial' powers for the President, aid to the farmer, and even Federal health plans, have been rising for many
years now; which is what I meant by "threadbare." Further
"proof" of this "program" for complete nationalization I do
not find in Flynn; nor do I see any adduced in Mr. Maatman's
article. Indeed, Mr. Maatrnan on the one hand endorses heartily Flynn's assertion that we are well on our way to socialism;
and on the other hand, he asserts that "our system is now
more competitive than it was half century ago." If I understand him correctly, he can hardly insist upon both at once.
(2) It "is not so," writes Mr. Maatman, that Flynn wishes
to keep the Southern negro from voting. This is plainly a question of fact: does Mr. Flynn wish to keep the ballot from the
Southern negro'? As I read him, he does! Perhaps the difference between Mr. Maatrnan and me is chronological. I was,
and am, talking about voting today; Mr. Maatman seems to be
talking about voting 'sometime later' after the "poorly educated" negroes have been schooled beyond the possibility of
being "duped."
I can find nothing in Flynn's chapter that can be even remotely construed as advocating negro suffrage today. On the
contrary, he constantly is saying "if they can get them to the
polls,'' and "if they can get the vote for them," and "first of all
they must get for these vast hordes of negToes the right to
vote." Incidentally, this phrase "right to vote" also occurs in
Mr. Maatman's article. It is worth noting that involved here
is not a question of "right." If Flynn, Maatman, and I, as
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American citizens have the "right" to vote today, then the same
Constitution which guarantees us that "right" also guarantees
to the negro the same ''right." The only question is one of
opportunity to exercise that right.
Now Mr. Maatman well knows, I take it, that Plynn's pious
talk about time, patience, and education does not alter the
hard fact that the Constitutional guarantees intended by the
Hth and 15th Amendments are flagrantly violated in the South
by subterfuge disguised in '('ducational qualifications' as well
as in myriad other forms. He further can read as well as I
that Flynn is far from making complaint against such violation, but implicitly wishes its continuance. Mr. Maatman himself adduces that the situation in the South is much what it
was 80 years ago; and one might be pardoned for asking how
much patience the negro is supposed to have. It is, indeed,
remarkable that not more of the colored race has followed its
Robesons into the Communist camp. Mr. Flynn may be right
--though he might be more reserved in his blanket assertionthat the negro tends to the left. But why drive him further
by telling him in unctuous tone that he is not yet competent to
vote, nor will be until men like Flynn have some assurance
that he will vote their way? We are not dealing with sticks
and stones, brutalizing as our treatment of the black man
has been. "Hath not a 'negro' flesh ..• ?"
Let us have done with weasel words. Either you uphold the
Constitutional Amendments in their intent, for East, Vvest,
North, and South, today; or you have the courage to demand
their repeal. If the negro is a citizen-and he dies on the
battlefield as if he were-if he is of sound mind, if he is of
age and has a minimal literacy, he has now the essential requisites for Federal suffrage. How he may exercise that suffrage,
and for whom he will vote, while grave matters, cannot be
legitimate prerequisites to the use of the ballot; and he who
illegitimately makes them so in an effort to control the exercise
of suffrage has totalitarian rather than democratic instincts.
(3) We have not yet; however, come to the piece de resistance
of Mr. Maatman's article. The basic question, to his mind, is:
on what side of the socialistic fence is Prof. De Koster? Rather
than leave anyone in doubt, he soon finds grounds for putting
me on the left. He knows where a Calvinist stands; it is not
on the left. (I will not draw the inference). He also knows,
he says, where Flynn stands; I confess to wondering if he
really does.

I made the relatively simple and objective assertion that
here is a book which I think is a propaganda piece. Mr. Maatman does not think so. Good enough. We can dispute the matter amicably. But no, he is not content with that. The simple
question: ls this book propaganda, good or bad? Is it accurate? does not suffice for him. He must fetch in considerations
-not about the boolc, but about me; considerations that at least
enable him to lead me to the "absurd conclusion" that I must
-yet a Calvinist cannot-favor state monopoly.
This kind of inference is common enough, too common. Upon
reflection, however, Mr. Maatman cannot seriously maintain
that because I ask of a book against socialism that it be objective, accurate, and fair, that this is in any sense premise
for a legitimate inference that I am a socialist. Nor can Mr.
Maatman intend that one may only demonstrate his Calvinism
by engaging in lusty tilts with Marx and Stalin, lunging the
while at the New Deal and social legislation. It is indeed a
strange pass when one must protect his flanks against sneak
attacks from Christian brethren by prefacing his critical review of a book with the disclaimer: "Of course I am not a
socialist, but . . . " I should suppose, moreover, that if to Mr.
Maatman's mind I "smear" Mr. Flynn, he would be hard put
to find another description for his remarks about me.
Mr. Maatman might reflect upon the unanimity amongst men
otherwise so diverse as Kuyper, Maritain, Brunner and Eliot, to
name a few, in this thrust: that the measure of a civilization
need not be less, but must be more, than its capacity for
spawning Cadillacs and doubling dividends. That the most
insistent demand that it shall be more must come from the
Church, whose voice shall always be raised that "all these
shall be added,'' (in any genuine sense of possession) to those
who seek first the Kingdom. That the radical difference between seeking first our bathtubs and hoping thus to achieve
beatitude, and seeking first the Christian community and thus
to bring all things under Divine sovereignty seems sometimes
but a shift of focus-but with Christianity or paganism in
the balance. Now, whatever may be true for others, on this
complex matter of orientation to the political and economic
problems of my world, I find Flynn but a kind of impertinence.
In short: if Mr. Maatman wants to know: am I a Calvinist?
Yes, to the best of my ability. Am I a socialist? No. Am I
on the same side of the fence with Flynn? Only by geometrical coincidence.
LESTER DE KOSTER.

~@_===B=o=o=k=R=e=v=i=e'W=s===~~APOLOGETIC-DOGMATIC STUDIES BY
DR. BERKOUWER
DoGMATISCHE STUDmN. Dr. G. C. Berkouwcr. J. H. Kok,
Kwmpen.
l. Geloof en Rechtvawrdiging. 1949. pp. 220. Price:
Fl. 4.95.
2. Geloof en Heiliging. 1949. pp. 222. Price: Fl. 4.95.
3. Geloof en Volharding. 1949. pp. 215. Price: Fl. 4.95.
'1. De Voorzienigheid God8. 1950. pp. 336.
('1"!. HE. American theologian who is so fortunate as to be
able to read Dutch may surely congratulate himself,
and anyone who is in doubt whether it is worth-while
to increase his diminishing knowledge of this language may
well be assured that he loses much who is forced to forego
reading th.e works which the Dutch publishers are putting on
the theological market. The above four titles are the beginning of a series of monographs on the entire field· of Dogmatics. No less than nineteen are contemplated to make the
series complete. These four do not come first in the order of
the·· series, but they are the first four · to be placed on the
market.
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The author, Dr. Berkouwer, is known to many in this country. He visited here in 1946 when a delegate to the First Reformed Ecumenical Synod in Grand Rapids. He is Professor
of Recent Theology at the Free University (Amsterdam). The
aim of the author is to bring the discussion on the great doctrines of the Reformed Faith up to date. Hence a good deal
of the discussion is devoted to an exposition and a criticism
of the position of recent theologians. Here Roman Catholicism and especially Barthianism (or, the Dialectic Theology)
are given prominent notice. The author is quite conversant
with the recent literature in this field and, though the Dutch
writers are of course the most prominent on his pages, at the
appropriate time also the writings of others receive due notice. The references to the sources are very plentiful and easy
to control.
.
.
One must view this publication as designed to bring the great
works of Bavinck (Gerefonneerde Dogmatiek, 4 vols., not revised since its second edition, 1906-1911) and Kuyper (Dictaten Dogmatiek, 5 vols., 1910) to date. Dr. Berkouwer is taking
a real hold of present-day theology and is furnishing the read'L'HE CALVIN FORUM
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ing publlc a valuable work. If the present rate of speed is
maintained (the first three of the above titles all appeared in
1949), the publication of the complete series will take some
seven years or more.
One of the remarkable features which enhances the value
of these monographs is the admirable fusion of the scholarly
with the devotional. Not that the learned autho1· at any time
writes mere devotional homilies in these volumes. Far from
it. But the whole of his discussion is suffused with a warmth,
a directness, an experiential note that is most refreshing.
Berkouwer is the sworn enemy of all scholastic abstractions.
When he wTites on the deeper issues of theology, he moves
on a genuinely existential level. Not only that quotations from
Scripture abound at the appropriate points in the argument,
but the spirit of Scripture is somehow transferred to his pages,
even when writing on the most difficult subjects. The author
has his finger on the pulse of life. Under his hands Dogmatics
at no time degenerates into abstractionism. I consider it a
great achievement that in these monographs the author deals
with the verities of our holy Faith in such a fashion that not
only the student of theolpgy is instructed, but the intelligent
layman is edified and the minister of the gospel is stimulated
for preaching. The minister will rise from reading one of
these volumes with a new vision and a new inspiration, as well
as a deeper grasp of the depth and perspective of Reformed
truth.
Berkouwer combines thorough loyalty to the Reformed Faith
with a fresh orientation and an independence of ;judgment that
is stimulating. The charge has recently been made by a Barthian that Berkouwer was a new departure in historic Reformed
theology in the Netherlands in that he left the beaten trnck and
had virtually become a Barthian. The silliness of this latter
charge may be seen by anyone who reads these volumes, even if
he had not read Berkouwer's own work entitled Kflrl Barth
(Kok, Kampen, 2nd Ed.: 1937). The charge, not taken se1·iously by many, is in the same class with the charge made at
the time by Dr. C. B. Hylkema ag·ainst Dr. Kuyper to the
effect that the latter had surrendered historic Calvinism and
that Neo-Calvinism was a form of Modernism. (C. B. Hylkema,
Oud- en Nieuw Calvinis1ne. Haarlem, 1911). Dr. Herman
Bavinck made effective reply at the time in his add1·ess: ivlodernisme en Orthodoxie, (Kampen, 1911). Charges like these
only prove the utter inability on the part of certain liberals
to appreciate that up-to-date scholarship can go hand in hand
with whole-souled loyalty to the great fundamentals of a
Scriptural, Reformed theology.
One is also struck by Berkouwer's faithfulness in dealing
with his opponents. At no time does he take unfair advantage
of them. He tries to understand them before he refutes them.
There is no "consequenzmacherei" here. When he talks about
Roman Catholic positions he quotes the Roman Catholic
sources. He can appreciate much in his opponents. Barth,
Brunner, Van Niftrik, and Miskotte have no reason to complain about their treatment at the hands of Berkouwer, however clearly he exposes their departure from the Scriptures and
the Reformed Faith.
Everyone of these four volumes is fine material, but perhaps
the last of these four is the most solid and most comprehensive. The first deals with Faith and Justification and is an
exposition of the doctrine of salvation by faith and sovereign
grace. It is a scholarly vindication of the great Reformation
doctrine of justification by faith alone, and the inseparable
implication of vicarious atonement, expiation, and substitution
is exhibited in clear and convincing fashion over against perversions, distortions and denials of recent date. The second
volume deals with the doctrine of Sanctification, refutes Perfectionism, deals with the dialectic view that one is sinner and
justified at the same time, and in a fine chapter on Sanctification and Humility offers the proper answer to the Barthian
attack on the "beati possidentes" (the blessed possessors). In
this volume, which deals with ethical as well as doctrinal material, such subjects as the Law in its relation to love, to the
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gospel, and to libet'ty are taken up. The third volume deals with
the Perseverance of the Saints. Of the three it does not make
the strongest impression.
The fourth to appear so far in this series (though it will not
be fourth in the complete set) is by far the most solid and
the meatiest. In over 300 pages the author takes up some of
the most difficult problems in all theology. In this work, entitled Divine Providence, we almost have a basic Apologetics
and Dogmatics combined. The first chapter on the presentday crisis in our faith in divine Providence is beautiful, thoroug·hly relevant to our times, and offers fine apologetic perspectives. The second chapter on our knowledge of divine
Providence gives the author occasion to enter the field of epistemology. In Chapter III the main dish is a discussion of
the doctrine of "continued creation" and of the issue of Common Grace. On the latter issue Berkouwer writes clearly and
explicitly. He offers a sound criticism of the denial of common grace by Schilder and Hoeksema. In Chapter IV the problem of the relation between divine and human agency is taken
up, with much splendid Scripture material to substantiate the
argument. Another problem here discussed is the harmonizing of the rule of God with the rule of Christ. Chapter V is
a most helpful discussion of determinism and human freedom
or the relation of divine and human agency with special refer~
ence to sin. Chapter VI takes up God in history. Chapter VII
deals with miracle and supernaturalism and places special emphasis on the biblical conception of miracle and the possibility
of miracle in the face of its denial by the Naturalists. The
last fifty pages discuss the doctrine of divine Providence from
the angle of Theodicy, or the vindication of the divine rule in
the face of evil and injustice in the world.
A detailed table of contents of each chapter takes the place
of an index in these volumes. Perhaps there \vill be an index
ultimately for the entire work.
Here is theology fresh, up-to-date, with genuine perspectives
and biblical orientation. If you read Dutch and love God's
truth you will want to add these volumes and their coming
companions to your library. And for the benefit of ministers
it may truthfully be said that this is preachable theology in
the finest sense of the word.
CLARENCE BomvrA.

MENNONITE HISTORY
THE FOUNDER OF 'flIE SWISS B!mTHREN, by
Hcirold S. Bender. Pnblished by The Mennonite Historical
Society, Goshen, lndiann. 1950. pp. 344. Price $3.50.

CONRAD GREBEL:

Bd. Harold s. Bender
The Mennonite Historical Society, Goshen, lndinna. Vol'.
XXIV, No. 1, Janunry 1950.

THE MENNONITE QUARTERLY REvrnw,

~HE
-~ of

biography of Conrad Grebel is No. G in a "series
scholarly monographs," edited by Harold S. Bender
and others, and published by The Mennonite Historical
Society, Goshen College, Goshen, Indiana, founded in 1925 by the
same Harold S. Bender. Seven such monographs have been published since 1929, and an eighth, a collection and translation of
The Letters of Conrad G1·ebel, which is to constitute Vol. II of
No. 6 in the series, is now in preparation. One must admire the
energy and the earnest endeavors toward thorough historical
scholarship which characterizes this group.
Nor is this the limit of their concern. It is true, as
acknowledged, that Anabaptist research during the last
century has been "limited mainly . . . to historical and
sociological investigations." This is quite understandable, since
the Anabaptist role in the break away from the Catholic
Church of the Middle Ages has never been clearly understood,
in fact, often misrepresented; and since the Anabaptists have
often been identified with the revolutionary social movements
arising amongst the lower classes in Reformation times. Anabaptist research, in terms of historical scholarship, has in
consequence been a necessary and urgent exercise in defense
of the Anabaptist tradition. There now appears to be in
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process an investigation into Anabaptist theology, the most
striking instance of which is the special seminar on Anabaptist Theology held at Goshen College Biblical Seminary,
May 1949, at which seminar seven papers on Anabaptist
Theology were read. One of these is a very interesting,
sympathetic, and yet forthright discussion (with elements both
of appreciation and criticism) of the theology of Menno Simons
by the Rev. Leonard Verduin, one of our most competent
Calvinist scholars in the field of historical research. These
papers have been published in the January 1950 issue of
The Mennonite Quarterly Re,view, and together constitute a
most interesting exercise in theological self-analysis and au
attempt to become theologically self-conscious and articulate.
In his Life of Conrad Grebel, Bender gives evidence of
this awakened theological interest by devoting a chapter to
Grebel's theology. It is a sparse treatment, no doubt largely
because the material is sparse. Bender excuses the lack of
system in Grebel's theological thinking by calling attention
to the fact that in the four short years between his conversion at age 24 and his death at age 28, Grebel lived the
unsettled life of a fugitive and a victim of persecutioi1, and
further, that Grebel and his companions were too preoccupied
in "struggle with the living issues of the Church of his time."
It is interesting to observe that Robert Friedman, in the
second article in the above-mentioned issue of the Mennonite
Quarterly, takes exception to this type of explanation, and
attributes theological inactivity to a conscious difference of
interest between Anabaptists and the Reformers. Friedman
goes so far as to posit "the antithesis of Anabaptism and
Protestantism," on the ground that "theology is the center"
of Protestantism, that Protestantism is "taken as a whole
against the background of Catholicism," and finds its strength
and answer in the problem of the way of salvation in theology
rather than liturgy; whereas the Anabaptist "emphasis lies
more in the Gospel spirit than in that of Pauline theology . . .
succinctly: the Anabaptists are non-Augustinians." In Friedman's judgment the theology of Protestantism "is more a faith
believed than a faith to be lived;" whereas "the concern of
the Anabaptists (is) not primarily for an intellectual (theological) answer to man's anxiety but for a concrete Christianity to
be lived, or, to use a modern term, a concern for an EXISTENTIAL CHRISTIANITY." Hence, Friedman is not as much
inclined as Bender and his other colleagues to apologize for the
non-theological character of Anabaptism. He judges that Anabaptists have always had an "implied" theology, that is, "a
general spiritual attitude towards the basic issues of Christianity and the Christian life, never systematically developed
but intuitively grasped and pursued." This sounds like the
modern stuff about "no creed but life," and if Friedman is
right he gives more point to Verduin's observation that the
descendants of Menno's "activistic theology" in the Netherlands "d1ifted long ago into the sheerest humanistic modernism." Be that as it may, Bender finds no adequate substance
for a systematic theology in Conrad Grebel, nor, by the admission of Anabaptist scholars, has there been any measurable
theological development amongst Anabaptists over the persecution-free years filled with opportunities which Grebel lacked.
Bender calls Conrad Grebel the founder of the Swiss Brethren and the founder of the "despised and 'accursed sect' of
the Anabaptists." He is scarcely to be so thought of as
Luther and Calvin were the founders of Lutheranism and Calvinism. Both Luther and Calvin developed a theological system and gave to their movements the kind of organization that
carried through the years. Anabaptism was less a distinct movement than an outgrowth of and a radical departure from the
Reformation in both of its branches. In such a movement it is
as difficult to designate a "founder" as it would be in the
case of non-conformist Puritanism in England. No doubt, however, Conrad Grebel and the Swiss Brethren do represent the
earliest definite pattern of the most respectable and continuing character of Anabaptism. Carlstadt and Thomas Munzer,
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the Wittenberg radicals, achieved no cohesive, defined movement. The apocalyptic and revolutionary Melchiorites and
Miinsterites were annihilated in the bath of blood they had
precipitated. When Menno Simons gathered the scattered
Anabaptists, moderated their teaching and practice, and gave
them some measure of organization, he continued rather the
traditions of the Swiss Brethren.
Conrad Grebel and the Swiss Brethren reflect the character
of Anabaptism in its relation to the Reformation as it has
prevailed throughout the history of Protestantism. Their most
distinctive tenet was no antipedobaptism, but an insistence
that the Word of God should sovereignly govern without suggestion of compromise. Their chief concern was a thoroughgoing and completely consequential evangelical reform. Bender demonstrates that the Anabaptists were not social revolutionaries. They were men who would obey only the Word,
and in their proposals of reform were more radical than the
cautious Luther and Zwingli chose to be. Luther's and
Zwingli's concern with the princes and the council and the
subsequent civil organization of the Church, which even Calvin
did not fully escape, appeared to the Anabaptists to be not
living according to the Word. Nor was it. The State Church
in Protestantism is the Protestant counterpart of Catholic
hierarchy. The free Church, bound only by the living Word,
was the ideal which the Anabaptists pursued, in consequence
of which they suffered severe persecution at the hands of
the Reformers as well as the Catholics. How much different
Reformation history would have been if the Reformers were
as revolutionary in practice as in some of their principles, it
is useless to speculate. No doubt, however, Anabaptist aberrations were the more encouraged when the Anabapti$ts cut
loose from the Reformers in the belief that they erred in the
most important principle of obedience to the Word and erred
in many other respects in consequence.
Bender's life of Conrad Grebel is a competent, thorough,
well-documented study of a life and a career that covered only
a few years. More than 100 pages are given to documentary
notes and appendix materials. Though preponderantly factual
into almost minute detail, the book is as satisfactory in interpretation as one might expect to eke out of so few years, so
little writing, and so repressed a movement. On the whole
there is no cause to disagree with the conclusions to which
Bender comes through his study and interpretation. It is still
left, however, to have a different judgment in estimating the
significance of these conclusions.
GEonar~

STon.

CALVINISTIC COMMENTARIES
ScHmFT: De Kleine Proj'eten,
door Dr. J. Ridderbos: I en II Petrus door Dr. S. Greyclanus; Het Evangelie naar Johannes door Dr. C. Bouma.
Published by J. H. Kole, Kcmipen, The Netherlands, 1950.

KORTE VERKLARING DER HEILIGE

T IS a distinct credit to the publishers and a healthy sign of
Reformed church life in the Nethel'!ands that Kok of
Kampen is republishing this popular Short Interpretatiotl
of the Sacred Scriptures. It is more than a quarter of a
century ago that this project was begun to give the common
man an opportunity to study the Bible under the tutelage
of recognized Calvinistic scholars. The venture was a great
success and gives one some inkling of the wide reading public
to which it made appeal.
The scholars who have labored together are all recognized
as authorities in their respective fields and hold positions at
various theological schools or they are outstanding ministers
who have received their doctorate at some recognized institution of learning. The method of procedure is quite like that
employed by Calvin in his commentaries. It is a simple, direct,
running exposition of the plain meaning of the Scriptures.
Added to this there is usually an introduction in which the
technical problems of authorship, date, etc., are discussed in
simple terminology. Thus in the case of Dr. Bouma's treat-
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ment of John's Gospel he gives us fifty pages of introduction
dealing with the Synoptic problems, the authorship of the
fourth Gospel and its relation to the Synoptics, time and place
of writing, the presentation of and reactions to "the Christ"
as presented by John. This is very helpful to the average student of the Bible and I venture to say that many a minister
has never studied these problems more basically than they are
here treated. The exposition of the text is short and sober
and non-technical. Needless to say the whole is thoroughly
orthodox and the authors take due cognizance of the researches
made by modern scholarships. So, for instance, Dr. Greydanus
very patiently refutes the theory that the apostle Peter could
not have written the second epistle which carries his name.
He concludes thus: "The denial of Peter as author of this
letter rests, therefore, merely upon the personal, subjective
opinions of those who reject his authorship . . . There are no
facts here which force one to this denial, but rather interpretations of certain phenomena in this letter which are determined by dogmatic presuppositions. These interpretations are
neither natural nor necessary and are not demanded by the
nature of the facts. Rational ground for not believing this
author upon his clear declaration (1 :1, 17), but instead, in
direct contradiction to his own assertion, to declare him a liar,
there is none" (literal translation by reviewer).
The great desideratum of the American Calvinistic churches
is just such an orthodox, popular commentary which can be
placed in the hands of the ordinary layman as well as the
Sunday School teachers and other layworkers. This would
call for great unity of effort and much painstaking, unselfish
labor. To be popular and yet not prosaic and superficial: to
be scholarly without pedantry; to maintain one's orthodoxy
without falling into formalism and obscurantism-these are
virtues not easily achieved in the making of commentaries.
Since there seems no immediate prospect of achieving such
results in our American Calvinistic community it would be
worth the trouble to maintain and to refurbish the Dutch culture at least to the extent of being able to read the language
in order that the great spiritual heritage of our fathers may
yet benefit unborn generations.
H. R. VAN TIL.

STIMULATING A SOCIAL CONSCIOUSNESS
Abraham Kuyper, CHRISTIANITY AND THE CLASS STRUGGLE,
Translated by Mr. Dirk Jellema; Piet Hein Publishers,
Grand Rapids, Mich. 1950. 64 pages. $1.00.

(7'!. HERE

is an arresting contemporaneity about this book.
\..:) Its contents were given eloquent expression on the
rostrum of the "l-''irst Christian Social Congress" held
in "Het Gebouw van de Maatschappij voor den Werkenden
Stand," Amsterdam, Netherlands, in 1891. There a romantic
figure who has been named everything from "Abraham the
Terrible" to the "Friend of the Common Man" gave the opening address. This address constitutes the main text of this
book. A young, capable Calvinist, Mr. Dirk J ellema, has translated this address and now presents it unannotated to the English speaking public who still sense the relevancy of the Gospel
to social life. By so doing Mr. Jellema, the Piet Hein Publishers, and the supporting Youth and Calvinism Group perform valuable service for our time. Though spoken and recorded some sixty years ago, these words retain a presentday relevancy. Though spoken by a European, the words of
the author speak to those nursed by the mother of Western,
American, civilization.
Our Dutch brethren in 1891 looked with shame to the advance in social thinking and action made by Le Play and Von
Ketteler and the Encyclical of Leo XIII, as well as by the Christian Socialists inspired by Maurice and Kingsley. So we look
with shame to the social awareness of such groups as the
F.C.C.C. and the recent studies in Volume III of the Amsterday Study Series. Kuyper said some sixty years ago that
Christians were forced into rear guard duty by their lack of
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social consciousness. We of Calvinist tradition in America still
take up the rear guard, if we are in the struggle at all. "It
becomes a matter of guilt and moves us to humiliation that
when so crying a need became apparent, we did not long since
act in the name of Jesus" (p. 17). It brooks no denial that
the "Christus Consolator . . • addresses to our violently disturbed century the persistent call of His divine compassion:
Come to me, richest century that ever was, which is deathly
weary and heavy laden, and I shall give you rest" (p. 18).
Any Christian the least bit observant agrees that the social
need of today is as urgent, if not more so, than it was when
Kuyper addressed his fellow-believers.
Fundamentally there is a social question. "Whenever one
uses the term social question one means thereby, in the most
general sense, that serious doubt has arisen about the soundness of the social structure in which we live" (p. 39). The
dawn of the French Revolution saw the struggle for life come
to mean a struggle for money. "The thirst and the chase for
money, the holy apostle taught us, is the root of all evil; and
as soon as this angry demon was unchained, at the turn of the
century (19th), no deliberation was sharp enough, no cunning
sly enough, no deceit shameful enough in order, through superiority in knowledge, position, and basic capital, to acquire
money and ever more money at the expense of the socially
weaker" (p. 35). A ruthless competitive spirit uniting with
the creation of false wants gave rise to class consciousness,
which continues to this hour to eat away the foundation of the
social structure. The Christian must turn his critical faculties
to the structural foundations upon which our fast disappearing
Western civilization precariously rests. "Increase in piety",
"friendlier treatment", "kindlier charity" may pose religious
and philanthropic problems. But the social question "does not
exist for you until you exercise an architechtonic critique of
human society itself and hence desire and think possible a
different arrangement of the social structure." (p. 40.) One
need only read Volume III of the ecumenical study which was
prepared under the auspices of the World Council of Churches
entitled "The Church and The Disorder of Society" to hear
the note of complete modernity sounded by Kuyper in 1891.
There is an answer to the social question, though any eschatologically minded Christian knows that the full dawn shall not
appear until the "Sun of Righteousness arise with healing in
His wings" at the time of consummation. However, this hope
for the new day must in no way deter the Christian from analyzing the present problem and seeking a solution in accordance
with the revealed will of God. The French Revolution gave to
modernity the present foundations of society which now prove
themselves inadequate and unbiblical. The problem of authority and freedom can be solved only as all learn to live in subjection to God the Creator and His ordinances. Modern man
has cast out the majesty of the Lord. We must regain the
vision of faith that life on earth is a subordinate part of life
eternal, and oppose the idea which denies that the horizons of
earthly life reach into eternity. The Biblical "Paradise Lost"
with its consequent call to humility and repentance must replace
the "state of nature" which remains the criterion of all that is
normally human and which incites man to pride. We must supplant the modern egotism of the passionate struggle for possessions with a pitying love springing from the Redeeming
God in Christ. We must regain the Biblical truth that personal human dignity can be maintained only in social relations
of an organically associated society. Modern man has broken
the organic tissues, the social bonds of life, and in his atomistic
trifling leaves a heritage of the monotonous self-seeking individual asserting his owu self-sufficiency. (See pages 33-36.)
The analysis of the European situation by Jacques Ellul found
in the Amste·rdwm Study Series, though taken from a different
point of view from that of Kuyper, sounds strikingly similar,
at least formally so. Modern man· as a social being is searching for those values which God has given in Christ and Scripture, and no one, loving his Lord, can remain silent, We must
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develop a relevant witness to the social needs of our day, and
this book will stimulate much consecrated effort in articulating that meaningful message.
This small book deals with various concrete questions as well.
There are the perennial problems of private property, state
intervention, ownership of land, social legislation and others.
These pages warrant more than a cursory reading, for in sober
reflection they continue to challenge the clearness of one's
thinking and the sensibilities of the soul. The best recommendation for this book is this. Do not buy it if you do not
want to be disturbed in your thinking on the social problems
of our world. But a lover of the Christ can not remain unmoved as he reads, "Divine pity, sympathy, a suffering with us,
and for us, that was the mystery of Golgotha. You too, from
f ellow-feelin.rJ, must suffer with your suffering brothers. Only
then will the holy music of comfort sound in your speech, and
then, driven by this sympathy of fellow suffering, you will also
spontaneously join to your speech the deed" (p. 62). Kuyper
built no false hopes, but humbly prayed that critical self-evaluation, and reflective thinking born from a loving heart, will
bring us closer to a life, a social life, dedicated to the glory of
God.
Piet Hein in the 17th century harassed the smug Spaniards
and their ships in their greedy conquests for gold. The modern Piet Hein Publishers also harass, this time the complacent
Christian into more consecrated effort for his Lord. The heroic Piet didn't conquer the Spaniards alone, and neither does
this small book attempt a final answer. But it leads the way,
and a soundly Scriptural one at that. I hope the good words
of Rev. J. Gritter in the foreword materialize soon. "May it
be widely read and earnestly studied. May the assimilation of
it produce an urgent consciousness of our calling, our Godgiven duty, to apply the truth of God also in the social sphere."
ALEXANDER

C.

DE JONG.

Hawthorne, N. J.

WHAT DID THEY PREACH?
Neglected Clwpters in the
History of P1·eaching. By Ray C. Petry. Philadelphia:
The Westminster Press, 1950. 122 pages. $2.00.

PmMCHING IN THE GREAT TRADITION:

(']""!HIS book, which presents the public with the Samuel A.
\..:) Crozer lectures for 1949, delivered at Crozer Theological Seminary, is a study of four leading aspects of the
pulpit tradition from the days of the apostolic fathers down
to the time of the Reformation. But what Dr. Petry offers the
reader is not the curiosities of a bygone age, but the vital elements of a continuing tradition which the author, with prophetic
zeal, crystallizes into a living message for today's pulpiteers
and an those who are thoughtfully interested in the life and
influence of the Church.
The field covered by this little volume is the same as that
covered by the author's earlier book, No Unce1·tain Sound (CALVIN FORUM, December, 1948). That book illustrated and surveyed the Great Tradition; this one focusses its glorious aspects
more sharply into view with the intent that the modern preacher may behold the- glory and be inspired to carry on the splendid tradition in the contemporary pulpit. The two books ought
to be used together; each makes the other much more valuable,
though each is valuable in itself.
The widespread near-eclipse of true gospel pTeaching for
several centuries has left our generation with .the impression
that there is· little worth-while to be found in medieval preaching, and has discouraged research in that area. But in these four
chapters, Dr. Petry shows that the eclipse was never complete,
and that· the pulpit ministry always maintained its . luster
at least. in its outstanding rep1'esentatives. . Extant sermonic
literatm•e as well as forgotten homiletical manuals reveal that
preachei·s felt and strove to promote the strong sense of
responsibility involved in being a shepherd of souls. The great
iA

principles set forth in Augustine's De Doctrina Christiana
were never wholly lost sight of.
Moreover, the more faithful realized the full scope of their
exalted task. They felt the responsibility to minister to head,
hand, and heart, so that preaching, they taught, they encouraged the correction of the evils rampant in the common life,
and they guided and inspired to worship and praise. None of
the essential elements of true preaching are lacking in the
Middle Ages; in fact they are present in a measure and with
an emphasis that "often shames our listless effort."
Dr. Petry is acquainted with the considerable quantity of
material available in this department, and he uses the material
not only to enlighten his hearers and readers with respect
to the past, but to challenge his contemporaries with respect to
the present. Preachers and teachers of preachers will gain
inspiration for their task from his analysis of the Great
Tmdition.
PETER v AN TUINEN.
Leota, Minnesota.

BIOGRAPHICAL PREACHING
By Cl(//rence .Ti),
Mucartney. A.bingdon-Cokesbury Press, New York. $2.50.
DUBIEUZE POSTEN.
By H. Veldkamp. Publisher: T. Wever,
Franeker. Price f 4.90.

MOUNTAINS AND MOUNTAIN MEN OF THE BIBLE.

c-Lf)ERE we have two at.tempts to deal with the biograph-

V-l

ical material in which God's Word is so uniquely rich.
Both of these attempts are made by men in the Reformed tradition of preaching. The one typifies to a large
extent the attempt made in America to bring Biblical truth to
the attention of the congregation. The other seeks to do the
same for the Reformed people in the Netherlands.
Macartney has long been hailed as a prince among presentday American preachers. Hundreds of his sermons have found
their way into print, no doubt to serve also as models for
younger and less gifted ministers of the Word. This volume
again deals with biographical material, and in many respects
Macartney shows himself a master in being able to summarize
the story of leading Scripture characters in a brief and arresting way.
Much good can be said about the book. It aims at making
the Bible live. Dramatically the preacher outlines the basic
problems with which men wrestle and which can be satisfactorily answered only in the light of God's self-revelation. Many
of the illustrations used are pointed and instructive.
Yet the book does not fully satisfy. In many places full
justice is not done to the Biblical material. Certain parts of
the stories are mentioned, while others-equally importantare omitted. Often the interpretation leaves much to be desired. The rich depths of divine revelation are not clearly
recognized in certain instances, so that we are led to see only
a few ripples in the ocean of divine truth.
The strength of the book lies in its attractive preseiltation
of the factual, historical and geographical; its striking weakness is in the interpretation. Here and there we catch a glimpse
of the magnificent movement and unity of divine revelation,
but the glimpses are too few and fleeting for the serious student of the Word. Macartney ought not be a pattern for Reformed preachers who wish above all things to be true to their
high calling of preaching the full counsel of God.
.
A book both siinilar and different is the one of Veldkamp.
It also deals largely with biographical material. The author
tries to review large sections of the lives of his subjects instead of confining himself to one or two aspects of their histories. He seeks an answer to the question \vhether the people
whom he discusses were children of God. Having pointed out
·the nature and fruits of saving faith, VeldkamtJ shows what
was .Jacking in the lives of the men whom he discusses. Without insisting that such men as Solomon, · Manasseh,. J oash,
Demas and · Diotrephes are necessarily lost, he proves that
Scripture gives little warrant for holding that they were saved.
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The language is scintillating and fresh. The treatment is
unique and arresting. The argumentation is clear and fresh.
Also Veldkamp shows his ability to focus our attention on
the truth of Scripture. Illustrations are comparatively few;
therefore the more striking in the way in which they clarify
rather than obscure the lessons of the Bible. The author also
shows fine ability in operating with the important hermeneutical principle of "analogia fidei;H As such the book has far
greater merit than the work of Macartney.
The biographical material of Scripture has been written for
"our edification." Therefore as ministers of the gospel we
should learn to make good use of it. In doing so, however, \Ve
must remain true to our duty of expounding and applying
God's v\Tord, lest our sermons become no more than a running
commentary on some interesting facts with a few practical
lessons thrown in for good measure.
PETrm Y. De JoNG.
Grand Rapids, Mich.

A FAITH FOR TODAY?
By J. Richard Spann (Ed:itor). AbingdonCokeslmry Press, New Y or/c.
240 vages. $2.50.

FRUITS OF F.\ITH.

HIS important volume, prepared by several religious
leaders in present-day Ame~·ic.a, g:·ew out ?f. the thirtieth
annual Conference on Mm1stenal Tranung held at
Evanston, Ill. Men and women of prestige in their respective
fields were assigned subjects dealing with the power of faith
in our modern culture. When we take note of such names as
Emile Cailliet, Georgia Harkness, Elmer A. Leslie, Nels F. S.
Ferre, and others, we have the right to expect a thorough,
interesting and valuable contribution.
The basic question to which all addressed themselves was:
In what way and to what extent is the Christian faith changing our wo;.ld 'I Quoting the text of Jesus on bringing forth
fruit (Matthew 7:16-20), the authors, each in his own way,
attempt to evaluate the results of the impact of Christianity
on our modern world. The first group dealt with such cardinal
elements of the gospel as the doctrine of God, Christ the Holy
Spirit, the Scriptures and man. Thereafter another group sought
to appraise the fruits in personal life, and the final group
addressed themselves to the task of evaluating the results in
social relationships.
The attempt made is both necessary and heroic. Surely if
the Christian gospel is what it claims to be, its fruit ought to
be everywhere apparent. In many ways the writers have presented us with a very readable, interesting and challenging
summary of the net results. Very thought-provoking are the
chapters on "Personal Religious Experiences" and "Immoralitv." Also in his pointed comments on "faith as basically existential" Ferre helps us from being one-sidedly intellectual or
pragmatic.
On the whole, however, the book is very disappointing to the
orthodox, Bible-believing Christian. Especially the first section betrays the direction in which the writers move. Indeed,
stress is laid on the importance of "concrete data" and a warning is sounded against "vague, dreamy affirmations." Yet so
much of the writing appears to be merely of the latter kind.
No positive answers are given to such questions as, '¥hat is
the nature of God? Who is Christ, and what does faith believe of Him? What must we think of the person and work
of the Holy Spirit? Are the Scriptures authoritative for faith
and life, and to what extent? These and many similar issues
which are foundational to the Christian life and experience
are either ignored or circumvented. Much of the writing betrays a strong eclectic tendency. Although account is taken of
the fact of sin, there is little grappJing with the real issue.
Perhaps this is the reason for some of the hazy and vague
writing. We cannot expect a satisfactory answer to the basic
question of the book, unless \Ve first settle what faith is in
the Christian, Biblical sense.
THE CALVIN FORUM
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All this, however, does not mean that the book is without
value for us. To the contrary, much is very important. Basic
moral and spiritual problems are dealt with in several of the
chapters. The superficial optimism of the modernism of a
decade or two ago is pretty well gone. But what we have left,
even though it takes man's sin and despair more seriously, is
modernism none the less.
Grand Rapids, Mich.

THEOLOGICAL CLASSICS RE-EDITED OR
REPRINTED
NUR'fURE.
BJJ Horace Bushnell. Introduction by
Luther A. We(qle. Repr·inted 1947. Yale University Press.
$4.00.

CHRIS'l'IAN

a-!. HIS is a

significant bool.( in American theology originally
published a century ago (1847) and now reprinted by
the Yale University Press. Bushnell was an influential
leader in New England thought at the time and this is one of
his really influential books. It is a plea for Christian nurture
as over against the individualism of the revivalism of the Great
Awakening, but also as a revolt against the traditional Calvinism
of Jonathan Edwards. When one reads that the theme of this
book on Christian nurture may be stated thus: "That the
child is to grow up a Christian, and never know himself as
being otherwise", we may be inclined to think that Bushnell
had the true covenantal view of Christian nurture. But this is
not the case. However sound his revolt against individualism
and revivalism in Christian training, his corporate view and
emphasis upon the Church and the family is not in the service
of a biblical covenantal conception but forms the transition to
modern religio-psychological education with the really gTeat
truths of biblical supernaturalism, sin and redemption, and the
covenant emptied of their spiritual content. We must stress
the careful study of the difference between the covenantal view
of Scripture which must underlie all sound Christian nurture
and the view of Horace Bushnell, which at times sounds so
similar and yet is so different. This reprint of Christian Nurture may well serve to remind us of this task.

l.:}

THI·~ Ln'E AND DIARY OF DAVID BI~AINERD.

Edited b:11 Jonathcm
E'clwards. Newly Edited, and with a Biogrnvhiml Sketch
of President Edwctrds, by Philip E. H ownrd, Jr. Chicago:
Moody Press, 1949. $'3.50.

In 1947 the Moody Press began to issue a series of famous
classics of evangelical literature edited by Dr. Wilbur M. Smith
under the title "The Wycliffe Series of Christian Classics".
These reprints are truly great works in Evangelical literature,
and Dr. Smith is to be commended on the fine job of selection
and editing displayed so far. 'l'he Moody Press in publishing
these substantial and. beautifully printed volumes has indeed
gone far since the days of the ten-cent paper-cover booklets of
the Moody Col portage Association. The Life and Diary of
David Brainerd is one of the works of Jonathan Edwards, though
the bulk of it consists of Brainerd's own diary and account of
his life. Brainerd, and especially Edwards, should be known
much better than they are to American Christians, but especially to Calvinists. Brainerd was a missionary to the Indians
of Western Massachusetts in the 1740's and died in the home
of Jonathan Edwards, who wrote explanatory notes in the Diary
here reprinted. The book is in the same class as Wesley's
Journcil. One reads with deep interest of the struggles which
Brainerd had for a long time to accept such a truly biblical
doctrine as divine predestination, and of the peace which its
acceptance in faith gave him. The Biography of Jonathan Edwards by the editor, Mr. Howard, is a fine brief sketch for
those who have no opportunity to read the more extended
biographies by Allen, Parkes, McGiffert, or Winslow.
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Meditntions on the Last Days of Christ.
By F'. W. K1·ummncher. With a Biogrnphiwl Introduction
by Wilbur M. Smith. Moody Press, Chicago, 1947. $8.50.

THE SUFFERING SAVIOR:

This
classic
ago by
oughly

was the first volume in the Wycliffe Series. It is a
on the suffering of our Lord written about a century
one of the greatest German preachers of his day, thortrue to the Scriptures and the Reformed Faith.

Inchtding his Letters nnd Messnges.
E'dited by Andr·eiv A. Bonwr. With Ct Biogmphicnl Introduction by S. Mnxwell Coder. Moody Press, Chicetgo, 1.948.

MEMOIRS OP McCIIEYNE.

$3.50.

Another classic in the same series, this one from the Scottish tradition. Robert Murray McCheyne (1813-18,13), the
saintly Scotch preacher, died in his twenty-ninth year but
has left a sweet fragrance of Christ behind him that lives on
today especially through M emo-irs here re-edited.
By John Bu.nyetn. With et Biogretphicetl Sketch
of the Author. Introduction and Notes by Wilbur M. Smith.

THE HOLY WAR.

Dr. Smith in making his selections has also utilized the
quarry of Puritan literature. Here is Bunyan's Holy Wetr,
his best-known work after his Pilgrim's Progress. It was
Froude who said that Bunyan was "a man whose writings
have for two centuries affected the spiritual opinions of the
English race in every part of the world more powerfully than
any book or books except the Bible." His beautifully simple,
monosyllabic Anglo-Saxon vies with his Puritanic piety for
priority of recognition. Surely, wherever God's Word is honored
and men still know what Christian experience means, there not
only "Christian", but also "Mansoul" will live on as though they
were real and not allegorical characters.
By John Owen. Edited, etnd with et
Biogrnphicetl Sketch of the Author, by Wilbur M. Smith.
Moody Press, Chicetgo, 1949. $8.00.

THE GLORY 01'' CHRIST.

The last work here reviewed in this Wycliffe Series is the
final work of the greatest of the Puritan theologians, John Owen.
Owen was a champion of Calvinism against the Arminianism
of his age and a voluminous writer in the heyday of English
Puritanism. His best-known works are that on the Holy Spirit
and a Commentary on Hebrews. The Glory of Christ deals
with the Person and Work of Christ and is strongly devotional.
Explanettory and Pretcticetl. By Albert Betrnes. Reprint Edition. Betker Book
House, Grnnd Retpids, 1949. Isetiah (2 vols.). Matthew and
Mark. Luke and John.

NOTES ON THE OLD AND NEW TESTAMENT,

One who is asked what is the best brief commentary for the
use of laymen could wish there were something corresponding
to the Korte Verkletring der Heilige Schrift by Reformed scholars in the Netherlands and published by Kok. In the absence
of something as up-to-date and as doctrinally sound in English
as this series, perhaps one can do no better than recommend
Eames' Notes. Surely they have stood the test. The above N. T.
volumes, each about 400 pages, cover the four gospels. The
commentary is in the form bf footnotes, but the footnotes
pretty well cover the page. It is all plain English. There is
no scholarly lumber here to confuse the lay reader. Sunday
school teachers and members of church societies and Bible study
groups will find these volumes very serviceable. The New Testament set is now complete and may be had at the price of $33.50.
The individual volumes are $3.00, except the Apocalypse ($3.50).
Also the Old Testament volumes are now in process of being
published by the same firm. The volumes are attractively bound
in two colors and the text for a reprint from plates is unusually
clear. The Baker Book House deserves commendation for this
reprint publishing venture, as does also Eerdmans for making
Calvin's Commentaries available again.
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Vmw OF GoD AND THE WORLD; as centering ir,
the Incarnation. Being the Ken· Lectures for 1890-91. Bi,
James Orr. Wrn. B. Eerdrnans Publishing Co., Gretnd Rap·
ids, 1947. $3.50.

THE CHRISTIAN

For many years this fine statement of the Christian Faith
was only available in current second-hand copies. It is a statement of Christian Theism cast in a form which is a 'cross between a dogmatics and an apologetics. All the great doctrines
of the Christian system are discussed. The first three lectures
are more distinctly apologetic in spirit and approach, the remaining ones more dogmatic. As a careful statement by an
outstanding Scotch Calvinistic theologian of the Christiantheistic position the work retains its value after sixty years
have passed. Of course, the references to the current opponents
are out-of-date. No one would begin an apologetic in our day
by taking his critical departure from Herbert Spencer. But lie
wets the leading light in British philosophy when Orr wrote the
Kerr lectures. For the rest, the book deals so consistently with
the abiding truths of the Christian Faith that this "dating"' of
the volume is not as serious as one might think. Many of my
students still select this work for report from a reading list in
Apologetics and find it singularly "dateless" and of value.
By Benjamin Breckinridge Wetrfiel<l. Edited by Setmuel G. Crnig.
With an Introduction by Cornelius Van Til. Presbyterian
etnd Reformed Publishing Co., Philadelphia, 1948. 442
petges. $8.75.

THE INSPIRATION AND AUTHORITY OP THE BIBLE.

Dr. B. B. Warfield (1851-1921) was the great champion of
the historically and biblically Calvinist position among American theologians in the opening decades of the present century.
He breathed his last in 1921 and had made provision to have
his writings collected and published by the Oxford University
Press. This was done in ten volumes, the first of which was
entitled Revelation and Inspirntion. In this volume all the
scholarly articles which Warfield had written during his lifetime
on Scripture, Revelation, and Inspiration were collected. That
was in 1927. This volume has been out of print for some time.
In the work under review. J)r. Samuel G. Craig and Professor
Cornelius Van Til have re-issued this material in somewhat
altered form and enriched by an Introduction. In this they
have performed a distinct· service to the cause of American
Theology. The solid argument of Warfield is easily the best
in existence in the English language on this subject of the
Inspiration and Authority of Scripture, at least if one excepts
the English translation (very inadequate in parts) of Dr. Abraham Kuyper's second volume of his Encyclopetedie der Heilige
Godgeleerdheid furnished in 1908 by the Rev. J. Hendrik De
Vries under the title Encycloped·ia of Sacred Theology: Its
Principles (New York, Scribner's) and today available only in
second-hand copies. This volume of Warfield's has been enhanced in value by a fine Introduction from the pen of Dr.
Van Ti! in which he sets the anthropocentric interpretation of
reality that is prevalent in modern theology over against the
theocentric interpretation imbedded in the Scriptures and
adopted by Dr. Warfield. This is a helpful introduction, also
in its implied criticism on this score of the Thomistic, the
Arminian, and the Dialectic approach to this problem. Whether
Dr. Van Til is not giving Dr. Warfield a bit more credit than
he deserves on the score of this absolute antithesis, and how
this interpretation of Warfield's position can precisely be said
to be in harmony with the Warfieldian conception of Apologetics
(see Warfield's Introductory Note to Francis R. Beattie's
Apologetics, Richmond, 1903) would be interesting to discuss.
However, it does not alter the soundness, in our estimation, of
the main point of the argument of Dr. Van Til's most helpful
Introduction. This book should be required reading for every
student in Theology. ·It belongs in such a basic course as
those entitled "Introduction to Theology", "Theological Encyclo-'
pedia", or "Introduction to Dogmatics".
CLARENCE BOUMA.
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